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$ERXW WKH (8 )XQGHG 3URMHFW 30\ +HULWDJH

, Q WKH (XURSHDQ 8QLRQ SURYLGHG D JUDQW WR, GXHIAVDVW\URM |
in Palestine. The project is being jointly implemented by four partners: AFRAT - France

(www.afrat.com), Bethlehem University / Institute for Community Partnership - Palestine

(www.bethlehem.edu), Palestinian Center for Rapprochement between People - Palestine
(www.pcr.ps) and TETRAKTYS - France (www.tetraktys-association.org).
It aims to contribute to preserving and promoting cultural heritage located along the community-

based walking 0DV —U , E(tdaif} 0 FRalestine, in an effort to enhance Palestinian citizenship

and identity.

KDWTV PRUH WKH SURMHFW RITHUWRFWHK M LFVRIKHHW MWYKHDOM VY RO WK O
people. It promotes inclusion and trust and aims to create a sense of belonging in order to

positively influence relations among the diverse groups in Palestinian society.

For more information on the project, please visit the project website at the following link:
www.myheritage.ps and the Facebook page at: www.facebook.com/myheritagemyidentity
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About the research process

The present research project has been developed within the framework of the EU funded project
30\ +HULWDJH O\ ,GHQWLW\ ~’

The four project partners collaborated with academic experts from Palestine and France to identify
six topics related to Palestinian cultural heritage. A scientific committee was established at the
beginning of 2018 to select relevant topics.

The scientific committee is composed of the following scholars:
Palestinian researchers :

Nazmi Amin Jubeh

Department of History and
Archaeology, Birzeit University. Expert
of Cultural Heritage

Omar Abed Rabo

Research fellow and lecturer
of History & archaeology at
Bethlehem University

Jamil Khader, Ph.D. Zahraa Zawawi

Dean of Research Assistant Professor at An-Najah National

at Bethlehem University University, Head, Urban Planning
Engineering Department

Wael Hamareh
Scientific Committee
Director— MOTA

French researchers:

Manoél Pénicaud

Research fellow and lecturer of
Anthropology (Institute of
mediterranean, european and
comparative ethnology)

NajlaNakhlé- Cerruti
Research fellow in Arts &Litterature
(French Institute for the Near East)

Kevin Trehuedic

Research fellow and lecturer of
History & Archaeology (Paris Est-
Créteil University)

Pauline Bosredon

Research fellow and lecturer
of Geography & Urban
planning (Lille University)

Jacques Barou

Research fellow and lecturer in
Ethnology & sociology (Political
Sciences Institute of Grenoble)
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The scientific committee identified six topics, five of which were selected for completion:
x 7KH ODTDOWYV D SODFH RI SRSXODU SUDFWLFHVY HYROXWLRQ DQ

Xx J)URP WHUUDFHV WR VHWWOHPHQWY WKH WHVWLPRQ\ RI ODV—

x 37KH RQH ZKR KDV ROLYH RLO ZLOO QHYHU DB/ HHFRRW RIOD W I
SDOHVWLQLDQ V\PERO

X $UFKLWHFWXUH DQG zZD\V RI OLYLQJ WUDGLWLRQDO DQG PRG
X ELN—\—W 3DOHVWLQH WKURXJK WKH 0DV—U ,EU—K P GLDOHF

Furthermore, the members of the committee have been involved throughout the research process

to support the researchers.

Finally, three Palestinian members of the committee, Dr. Al Jubeh, Dr. Abed Rabo and Dr. Khader,
were in charge of the final proof reading and copy editing of the research projects.

To discover the five researches, please visit the project website: www.myheritage.ps?

About the Author

Marion Lecoquierre is a French geographer currently teaching at the Aix-Marseille University,

France. She has been conducting research in Palestine and Israel since 2011. She holds a PhD

degree in Political and Social science from the European University Institute (Florence). Her

WKHVLVY HQWLWOHG 3+ROGLQJ RQ WR SODFBQ G SISDW IH/OMLMW)IHH VORIRM
spatial dimension of local struggles, scrutinizing practices and representations of contention in

Jerusalem, Hebron and al-Aragib. She has since then been awarded several postdoctoral grants

by the French Research Center in Jerusalem (CRFJ), the French Institute in the Near East (IFPO)

DQG WKH )RQGDWLRQ ODLVRQ GHV 6FLHQFHV GH OYKRPRH )06+

concentrate on two broad themes, religious territorialities and the geopolitics of cities.

2Toquotethisreport: Lecoquierre M., 2019 37KH PDT—P—W DV SODFHV RI SRSXODWVEWDR#EEHAK HYROXWLRQ
SURMHFW 30\ +HULWDJH 0\ , G-BORQ)\Wakaiablé at:(vww.myheritage.ps
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Introduction

37KH SULPLWLYH IHDWXUHV RI 3 DOHVWLQH DUH GLVDSSHDUWWO®@J VR
EH IR UJRWsW Hd& Tawfik Canaan began his book Mohammedan Saints and Sanctuaries

in Palestine, one of the essential texts DERXW WKH PDT—P—W LQ 3DOHVWLQH Wk
1927. Several other scholars of the same period raised similar concerns about the quick and

foreseen disappearance of Palestinian heritage, threatened by modernity, urbanization and

various external influences.

6WXG\LQJ WKH POXUIPO-WI, teDdombsPor shrines of saints, prophets or other
religious figures in Palestine (specifically the West Bank here), remains an interesting multi-entry
approach into the society, as it tackles different but closely related dimensions: history and
collective memory (Halbwachs, 1950), religion, culture, but also space as it is materially,
symbolically and spiritually imbued with meaning. Speaking about the tomb of Moses (Nabi
Mousa), Emma Aubin-Boltanski for example asserts that this PDTM—=FDQ EH FRQVLGHUHG D
dialectic place: it constitutes a hinge, not only between the divine world and the human world, but
EHWZHHQ WKH SDVW Q@& 2V KKLYUHNSRWY ZLOO SUHFLVHO\ ORRN |
SKLQJHV’™ ImFodly an@he permanence and evolution of their materiality and environment,
but also on the practices taking place there, and what this reveals about the transformation of

Palestinian society.

'"HVSLWH &DQDD Q frivoriionD WPK. W \W CSTUHP —W UHPDLQ D SDUW RI WKH 3D
at least materially. Their current inscription in the social and cultural life must, however, be

interrogated: their place in Palestinian culture has indeed changed over the last 50 years. If they

retain a strong religious and spiritual meaning, with the figures represented by these PDT—P —W

still revered, a lot of the practices and rituals traditionally connected to their presence are largely

vanishing. This is due to a variety of causes, some of them historical: the creation of the state of

Israel, followed by the 1948 war, resulted in the destruction of numerous Palestinian villages and
theirmag—P —W 6RPH RI WKHP VW LrOsadl Writ@yG The dccupatieh iaRalso

resulted in severe material damages and has prevented DFFHVV WR VRPH DUHDV DQG P

such as that of Sheikh Bilal Ibn Rahbah and its sacred trees on a hill now integrated into the
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settlement of Elon Moreh, near Nablus. The level of education, as well as a more dogmatic form

of Islam, also appear as fundamental factors to explain this evolution (see section 3.3.).

There are different types of P DT — P — WredHaf &6agth in various books and articles, with
typologies based on who built them, their size, shape, location, etc. We will here differentiate them
interms of WKHLU RX3PID'JQ PrdtanP1992), meaning their importance, influence, and
area of polarization, from the most important ones, centered on important prophets and attracting
people from a large area, to more regional ones, down to local shrines that have a very limited
UDQJH DQG UHSXWDW LtRaQweiekstlidiedDii thePfieldNfor this report cover these
differences and hierarchy, from the Haram al-lbrahimi in Hebron, a major sacred place, to
LPSRUWDQW PDT—P—W Dut/ Qay MuaisiMé&hal arik SlkhHNBah), to that of Sheikh
al- Abed, a virtually unknown character, in the village of al-Tabaga (see 1.1.).

Approach: representative case-studies around Hebron and the figure of Abraham

MDT—P—W D Uall aSdy Hstadd@l\Walestine, but for the purpose of this research project we

concentrated mostly on the southern West Bank and the region of Hebron. The maps of 0DV —U
,EU—ikdédd VKRZ D KLJK FRQFHQWUDW leRa@a,RZ LRADKT -RB QWP DQ -WPKk—W |
Prophets, many of which are often directly linked to the figure of Abraham (see section 2.1. and

part 4.). Hebron itself is a holy city, centered on the Haram al-lbrahimi (Mosque of Abraham,

usually called Cave of Patriarchs in English), a sanctuary sacred due to the various PDT —R—W

encloses, and the tombs supposedly located underneath (see section 2.1).

The main P DT — Rendidered here are located in Hebron (Haram al-lbrahimi), in % DQL 1DYLP

(Lut, Yagin and Fatima), in Halhul, where WKH 1DEL <XQLV VKULQH VKHOWHUYV 3URSI
in Dura with the P D T — PN&bl Nuh (shrine of Prophet Noah) built by the Ottomans, and the

P D T —ePsheikh Mohammad al- Abed in al-Tabaga (south of Dura). 7KHVH P D Tcevét & W

wide range of figures, from Patriarchs and Prophets to local awliya (saints), and a variety of places

- from a holy city to a village shrine. Other P D T — P —& mé&htiOr@d in the course of the report

to present a counterpoint to or complement the reflection. 5D F K H O § \and B&he Kilk Grotto in

Bethlehem, for example, have been considered as shrines that could enrich this study for several

8 'x’.,‘.\fk
/\FW Yt TETRAKTYS

PCRPS

>3

!
i
:



MY
HERITAGE
o

This Project is Funded by
MY
[IDENTITY e

.

*
*

- *
—ehy
e )—‘I Pt

~e— N

EUROPEAN UNION

reasons. First, they are located in or near Bethlehem, on the route of the 0DV —Buth are
dedicated to women, like the maT—MRI|l )DWLPD LQ %DQL 1D fLsPan intelestiig LQWURG |
gender aspect. The Milk Grotto is, moreover, a Christian shrine that can be put in parallel to many
others in Bethlehem, Beit Sahour or al-Khader, Nablus or Jericho. 5D FK H O | Vis aRddn
interesting example of the changing practices related to the power dynamics and military
occupation, being a contested site similar to Hebron that has been separated from Bethlehem by
the Israeli separation wall and is now off-limit to Muslims. Shrines in the north of the West Bank,
around Nablus and Sebastia, could unfortunately not be studied during the fieldwork because of

time limits and difficulties met on the ground.

7KH FDVH VWXGLHY FKRVHQ KHUH DUH UHSUHYVH@WBMuUhdini R1 PDQ\
the West Bank and of the different practices that are related to them. However, it is important to

underline that this research does not aim at presenting an exhaustive typology of the existing
PDT—P—W 7KH PDQ\ VKULQ Hike sisK Endontpass\otiverlfiqur&sinOabjec that

are only briefly mentioned or could sometimes not be included: Sufi saints, martyrs, companions

of Salah Ed-Din, ancestors, but also natural elements such as trees, springs or caves. Of course,

an in-depth study, realized over few years, would be necessary to show the subtleties and the

local particularities or exceptions that exist concerning this multitude.

This report centers mainly on Muslim sites and practices as Islam is the majority  kéligion of the

West Bank and represents the majority of the believers frequenting those shrines in the region of

Hebron. Jewish presence and practices were also considered with regards to the Cave of

Patriarchs in Hebron D Q G 5D F K H O@hvistarRddé not have a striking presence in the region

of Hebron, exceptin WKH 30DVNREL\\D"~ WKH FRPSRXQG RI WKH 5XVVLDQ 2U
the center of the city. They have an ancestral and very meaningful presence in Bethlehem.

Methodology: interdisciplinarity and multiple sources
This research, concentrating on changes, has a central diachronic dimension: showing the
evolution of representations and practices indeed called for a comparison over time. From this
perspective, this report has a strong historical dimension that aims at juxtaposing and crossing
past and present, through texts, pictures and testimonies that highlight the transformations but

also the permanence in those sites in terms of habitual visits, architecture, rituals, etc. In order to
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document those changes and continuities over time, | relied on fieldwork research, academic
literature, old texts, and photography. The fieldwork was carried out following an ethnographic
methodology relying on semi structured interviews as well as informal conversations and
observations. There are obvious limits to this approach, including access to the Muslim section of
the Haram in Hebron during prayer times, which was, for example, impossible, limiting the

observations of the practices taking place at that moment.

To allow for a comparison over time, | drew on texts from the medieval era, notably on Mugaddasi

(al-Maqdisi), whose travel account was written around 985 CE, Ibn Battuta DQG KLV 37UDYHOV
$VLD DQG ($32311858); and Mujir ed-Din ZKR Z U R VBHri¢uk Kistory of Jerusalem and

+ H E U & € end of the 15th century. | also drew on authors from the turn of the 19"-20" century

like C. Conder, T. Drake, J. Freese, J. Finn, C. Wilson, G. Le Strange and Z. Vilnay, among others.

The accounts of these orientalist explorations of Palestine contain the description of humerous

places, often concentrating on religious sites or more generally on the landmarks that connected

the region to a mythical biblical past.

Not foreseen in the conceptnoteasa SDUW R 1 W KydtevhatfiKrzetfodology, these old texts
appeared as a logical recourse since the fieldwork confirmed that numerous pieces of information
and memories have been lost or that several narratives logically coexist. These texts point out
some variations, but also some continuity, in narrative and interpretation over the centuries, that
will be highlighted throughout the report. The medieval texts can, for example, provide information
on material elements that have disappeared (slabs, writings).

Excerpts of texts are inserted in boxes throughout this report and in the Annex to shed a different
light on those sites and to highlight historical accounts. When many extracts follow each other,
the title of each box indicates the author and year of publication or the writing of the text, in order
to situate them more effectively in time and with respect to each other. They are usually presented
in a chronological order, but the juxtaposition of various sources from the same period also
highlights how different persons, who went to the same places at more or less the same time,
came back with different information and vision about of those sites, putting the stress on some
facts, missing others, recording local practices or, on the contrary, concentrating on the biblical

stories.

10 i
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Another interesting resource *which would require more in-depth research - is the survey of the

PDT—P—W ODXQFKHG E\ WKH 3DOHVWLQLDQ $ZVDHQGRYWHQYWWWLRC

1984. Local imams or employees filled a questionnaire about cemeter LHV DQG PDT—P—W LQ

:HVW %DQN DQVZHULQJ TXHVWLRQV DERXW WKH SHWVHYDBHQW\D RP

VKHLNK LQ WKH YLOODJH WKH NQRZOHGJH-R| WAKWH RIR¥ B OL B IDRG IDWF
ZLGWK KHLJKW« WKH Hsf nsed/ fdr@dnblvaiohn, ietR. Q'hissdDifvey presents an

interesting description of the places, and sometimes of practices and tradition, but also includes

pictures taken at the time. These documents were reviewed at the Center for Revival of Heritage

and Islamic Research in Abu Dis.

Recent research also tackles the topic and offers excellent insights into the current situation:

researchers such as Emma Aubin-Boltanski, Glenn Bowman, Andrew Petersen, Mahmoud

Yazbak or Ytzhak Reiter have produced remarkable in-depth analysis of the Palestinian shrines.

+RZHYHU [IXUWKHU UHVHDUFK VWLOO QHHGV WR ERQJFRDQTXPWMG
and their centuries-old existence ensures that there is still a lot to do. The existing scholarship is

necessarily very specialized, often treating one particular place, period or a specific type of

PDT—P ODQ\ RI WKHP FRQFHQWUDWH RQ KLVWRUlofedver, DQG DU
actualized fieldwork research seems to be rare, and mention of current practices even rarer. Nabi

Mousa (figure 2) and Nabi Saleh are the most researched sites, because of the continuity of

traditions like the mawasim (seasonal festivals) and the fact that they have been reinvested in

and reinvented religiously and politically (Aubin-Boltanski, 2003, 2007, 2013). Contested places

VXFK DV 1DEL 6DPXHO ILJXUH RU WKH Rielatte@Dowhch iassP RI1 1DE
been in dispute between Muslims andJews DUH DOVR DPRQJ WKH PR YR&ite WXGLHG
2009) )LQDOO\ WKH PDT—P—W QRZ ORFDWHG LQ ,VUDKH WHORAH WH |
literature (see, for example, Yazbak, 2010, 2011), probably as a result of either the perceived

threat to their existence or the access researchers have to them.

Of course, an extensive scientific literature existsonthearchDHRORJ\ DQG KLVWRU\ RI PDT-—
of the region, going beyond the sources used here. The texts mentioned in this report are,
nevertheless, essential references for the study of the situation today; it is not the purpose here
to make an archaeological or historical study, but to draw on those sources to enrich the
FRQWHPSRUDU\ DQDO\WVLY DERXW WKH PDT—P—W ORGHRERXHBK WKH

FNCRY
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interpretation has to be favoured or is true but to show the evolution and the existence of different
traditions or explanations.

The historical dimension brought up by the medieval and orientalist literature was complemented
by an attention to the spatial aspects of the religious practices, the various embedded scales and
relations between the sites. Space represents an essential foundation for the analysis of these
religious practices, moving and transforming through time. From this perspective, | included the
use of photography as an integral part of the methodology, since the visual aspects of the
PDT—P—W D Q Greampomami foRu@derstanding the organization of the sacred sites and
the accompanying practices. The pictures taken during fieldwork, chosen for their illustrative
power but also for their aesthetic qualities and their possible future use in the planned awareness
tools ;, can also be juxtaposed with older pictures, thus connecting the spatial and historical
approaches. The pictures allow for a geographical analysis, but also support the diachronic
approach outlined above.

The pictures taken by the Matsons (available on the Library of Congress website®), the Bonfils,
and by the Dominicans of the French biblical school in Jerusalem, as well as some illustrations
printed in orientalist books of the turn of the 19-20™" century highlight in a striking way the evolution
of those places. An intermediate period between the time in which these old photographs were
taken DQG WRGD\TV VLWXDWLRQ L VirankKiReza@hilzes bf e Bwak, WiicK aréd V
kept at the Center for Revival of Heritage and Islamic Research in Abu Dis, attached to the
guestionnaires of the 1984 survey mentioned above. A very interesting resource, those pictures
give an insight into recent changes and allow for a better understanding of the chronology of these
changes.

Indeed, if people are largely absent from those pictures which often depict empty places, they can
be put next to each other to highlight the evolution and developmentV R W KH Pib fErmadof- W
organization and architecture. Some of them also document some practices, such as the

presence of candles.

This project is made of two contributions: a main, extensive research paper, based on academic

literature and fieldwork, and a synthesis aimed at a larger audience. As part of the research and

3 Matson (G. Eric and Edith) Photograph Collection, Library of Congress,
http://www.loc.gov/pictures/collection/matpc/.

12 IR
’\Fm o TETRAKTYS

PCRPS



http://www.loc.gov/pictures/collection/matpc/

MY
HERITAGE
o

*
—ehy
e ;—“I R

EUROPEAN UNION

MY
IDENTITY
..

—_—

as an integral part of the methodology, some of the pictures have been included in this report (see
the Annex). It has to be noted that those pictures have an illustrative purpose; under no
circumstances do they sum up the situation or represent every event, practice or place that is

under examination.

Outline of the report

This report is organized into five main parts, each of which links together a review of the literature,
elements from the fieldwork, and reflections arising from those elements. The first part is
dedicated to the P D T — n-P&lestine in general: it provides a definition of the term, explains
their importance in Palestine and the literature existing on that topic. Another section is dedicated
to the different types of existing PD T—P — W E Xiviumi@naRd #ligiblis affiliations. The last
section of this part tackles the question of the P D T —aB an object of historical and political
struggle: in a context of conflict, where memory, history, religion and politics often clash, and
where P D T — Rre-dften sacred for different religions, it is important to acknowledge the political
stakes that surround them.

Relying on the diachronic methodology outlined above, associating historical texts to
contemporary representations, and juxtaposing old pictures with views of the places taken in the

1 ¥nd nowadays (in the Annex), the second part presents W KH P D TthatWweré/édxamined
on the ground, concentrating on the evolution of the narratives around their history, location,
appearance. Presenting the different places under consideration allows for investigating not only
where they are situated, who they are dedicated to, their names, etc. but also the conflicting
narratives, traditions, representations and discourses that surround them. This is essential for
tackling the third part, dedicated to the practices themselves as they largely depend on the
LPSRUWDQFH LQIOXHQFH DQG KLVWRU\ RI WKH PDT—P—W

The third part presents a typology of the main practices observed or mentioned on the ground,
bringing in the ancient literature and pictures when needed for the purpose of comparison. Those
practices are divided into private and collective practices: the private practices range from the
3SFODVVLFDQ6 nsteksD t&htles, the tying of rags, and magic practices or beliefs. The

collective practices center on holidays, celebrations and pilgrimage.
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It is followed by an analysis of the most important, conspicuous explanations to account for the
changes in practices, narrative and representations DURX QG WKH 3DOHYV WAmENMIEQ PDT—P:
increased access to education, the transformation of religious practices in general, notably with a

more dogmatic or rigorist form of Islam, and the Israeli occupation.

Finally, the last part addresses the intangible heritage, focusing on the importance not only of the
collective representations of the region as the Holy Land, but also of the figure of Abraham, who

connects and divides religions and serves as a fundamental icon for the Hebronite identity.

1. The 0D T — RnrP¥Hlestine: history and religion at stakes

This part concentrates on the definition of a P DT —R&ming at situating it, literally and
metaphorically, in the Palestinian landscape. The second section is dedicated to the various types
of P DT — Fhat ®tist in Palestine in terms of numbers, figures represented and religion, in order
to better contextualize this report. Even if the case studies are largely situated in the southern
West Bank, are connected to Islam and largely to Prophets, this section underlines the intrinsic
GLYHUVLW\ RI WKH 3D Oheviwd gdtibnthew theklés-th#\political stakes around
the shrines in Palestine, as they feed long-running debates on the topic that need to be
acknowledged.

1.1. Definition and overview

A P D T —isPa sacred site. It is generally translated into D 3V K U L the+téerrd ¥sually applies to
places with a built structure and a specific type of architecture. The S PRGHO” RU 23LGHDO W\SH~
P D T —iska simple, single sacred chamber whitewashed and domed, built around a cenotaph, a
symbolic tomb-shaped structure that can be made of marble or cement, and represents a grave
or a saintly presence. The room often has a mihrab and can be used as a mosque (figures 13,
26, 29). The cenotaphs are usually covered by a cloth, called a starah (Canaan, 1927: 29): green
in the Muslim P D T — Psem# are very ancient with elaborate embroidery, like in the Haram in
Hebron (see figure 37 and 45), while others are recent, very simple and made of synthetic fabric

(see figures 24 and 26). In the P D T —ePRachel near Bethlehem, now under Israeli control, the
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cloth is dark blue, embroidered, and represents the surrounding landscape in an idealized biblical

way (see figure 36).

Theterm PDT—NRPHWLPHYV ZULWWHQ 3pPcai idbRéver, desigratd thé building,

but also the room with the cenotaph or even the cenotaph itself. The term P D T —e&n thus be

considered a synecdoche, whereby the part refers to the whole and vice versa: the building and

the cenotaph are related and almost interchangeable. While PRVW RI WKH PDT—P—W VWXC
are those of 3D Q E lok Prophets, who have a major religious importance, others are those of

3D Z O bA &aintly men, of lesser importance and whose identity is sometimes forgotten. Drake,

in 1872, already underlined the ambiguities surrounding those places VWDWLQJ 3,Q (XURSHDQ |
and maps they are usually termed "Welys," confounding the entombed with the tomb, the saint

with the saint-ho X V HDrake, 1872: 179). 0D T — RcanWe dedicated to a variety of figures:

martyrs, Sufi saints, etc. They can also be incarnated in +or encompass tsacred trees, springs,

stones, etc.

, | PDQ\ PDT—P—W VKHOWHU WRPEV LW LWV RRAMV WKRPUWKH YMHHE VW HI
which means standing: a P D T —isPthe place where a person lived or passed and thus where

WKH\ 3VWRRG ™ DW\@®iQrdni® R RIBEQRAD Yagir® studied in this report, represent, for

example, places where the prophets Jonas and Lut respectively passed during their life (see 2.3.

and 2.4) 7KH\ DUH 3VAVHNYBOERMIKY 2013: 4; Conder, 1877: 90). Some PDT —Re-W

shelter tombs, often in a cave underground, which the cenotaph symbolizes at ground level. Some
PDT—P—W sBdRer@é&hwiaphs but other holy elements: footprints, for example, as in the

0D T —Rgin in Bani Na fn (see 2.3. and figures 13, 14) whereas others can be just a tomb,

without any building around, as the P D T —efal-Sakawati on the hill of Tal Rumeida (figures 4

and 5).

In the Muslim tradition, a tomb (gabr) designates only a place where it has been verified that a

body has been buried. There is a whole debate about the application of the term 3T D EdJthe

P D T — Rnd "®bhout their interchangeability. Indeed, the general popular position is that there is

QR FHUWDLQW\ DERXW WKH SUHVHQ fihe tRd ddlyEgR@s thaDarle bnQdnP DT — P —\
for sure to inter bodies are those of Abraham in Hebron and Mohammad in Medina. This was

explained by interviewees in the field, and was also reported by Emma Aubin-Boltanski in her
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research on Nabi Mousa (Aubin-Boltanski, 2013). Moreover, as will be developed below, the

guestion of tombs in Islam is a very sensitive topic (see section 3.3.)

7KH PDT—P—W DUH DQ LQWULQVLF SDUW RI WKH BDBMY WL RU DR DOJX
scattered in the countryside, mostly on the top of the hills (Bowman 2013, see, for example, the

figures 5 and 28 in the Annex). As sacred sites, tKkH PDT—P—W DUHtovdaHiMMd PRQLHYV
dimension, material and spiritual, directly connected to the holiness of the figures buried (or

represented, in case of cenotDSKVY WKHUH EXW DOVR WR WKHprovd® & WLW\ RI
means of access between the human world and divine realites~ % UHUHWRQ DQG DUH !
WKH 3VDFUHG WRSRJUD SK\-ARlla\Wkgdddasain At&b@;&retd kaKoddesh in

Hebrew, see 4.1.). They embody, through a specific architecture, the singularity of a place, and

are differentiated from their environment as their sacredness implies specific attitudes,

temporality, rituals or practices.

Beyond the strict limits of the P D T — PofteWmarked by their walls, their surroundings are also

imbued with sanctity: material and symbolic features such as cemeteries and trees often mark

this specificity. As such, their direct environment retains a particular meaning and will be included

in the analysis. $v RWKHU KRO\ VLWHV WKH PDT—P—W KDYHofGLIIHUHC
polarization - depending on their importance: very localized spheres of influence for small shrines

dedicated to minor figures, regional for some saints or well-known figures, and national or even

international for central religious characters, such as Abraham.

For this study , IRFXVHG RQ GLIIHUHQWhavteReHimo Rdcoard This- Biver¥ity,
encompassing at the same time different figures (prophets and saints; men and women) but also

different ranges of influence, from the local to the international. The local scale is tackled through

WKH H[DPSOHV RI D 3Mdétdd N KIebayaR R Htfle-known, isolated shrine, except

for the neighboring villages where it retains its significance (see 2.6.) - as well as through the

PDT—MPI )DWLPD LQ %%é&eQl3.)1Bithdugh its existence has been documented for a

long time in the literature, it is seldom studied per se. Other shrines dedicated to important

prophetic figures (Lot, Noah, Jonas UHVSHFWLYHO\ LQ %DQL 1DfLP 'XUD DQG +
2.5.) have a wider, regional reputation. Finally, the Haram al-Ibrahimi (Cave of the Patriarchs) in

Hebron - nota P D T —Pitself but UDWKHU D PRVTXH WKDW VKHOlsvit¢t)dy VHYHQ
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much wider space, attracting visitors and pilgrims from the whole world, being holy for the three

monotheistic religions as the burial place of Abraham and other six important biblical figures.

1.2. $3DOHVWLQLDQ VDFUHG WRSRJUDSK\ YDULHW\ RI ILJXU

%H\RQG WKH ke as RaseWstudy, many other such shrines exist in the West Bank,
constituting a very diverse religious landscape (see for example figures 1 to 6). Many PDT—P —W
as shown by this report, are linked to Biblical or Quranic figures, and more precisely to Prophets.
While this report concentrates on the region of Hebron, RWKHU P D T — RerWof th® WK H
Bank are connected to these kinds of major religious figures: in Nablus, for example, the tomb of
Joseph D QG - D mRIEgVbe found.

Two different traditions are related to - RV H S K | VitdNoRa®idh is identified in either Hebron, as
we will see below (see 2.1.), or in Nablus (Schem in Hebrew). If the first tradition if often favoured

in Islam, the second tradition is strongly felt in Judaism -tKH IDFW WKDW -RVHSK{V WRPE I
Nablus is, however, also mentioned in Islam, as shown by Petersen (2018: 135) and is also
claimed by Palestinian residents. -RVHSK{V W®rBriglylLcont&sted site, like the Haram in
Hebron or Nabi Samuel (Reiter, 2009). Located at the heart of an Area A zone under Palestinian
authority, the shrine is regularly visited by Jewish settlers from the neighboring area, leading to
regular outbursts of violence and direct clashes*. - D F R E Y VloZate® Gearby, is where Jacob
supposedly camped and bought a plot of land next to the city, and where Jesus met the Samaritan
woman who helped him and gave him water. The well is located in the Greek Orthodox Church
of St Photini, next to Tell Balata, on a site sacred for centuries, where different churches stood.
Another biblical figure, and a prophet for Muslims, is represented in Sebastia: St John the Baptist,
known in Arabic as al-Nabi Yahya. Sources indicate that a Byzantine church was erected there,
then a crusader one was built on top; after the Muslim conquest, the site became a mosque called
Nabi Yahya (figure 6). This shrine represents the evolution of many sites in Palestine, making a
palimpsest of faiths and religions that succeeded each other, overlapped, clashed or coexisted.

4 See for example: 3+XQGUHGV RI 6HWWOHUV 6WRUP -RVMBEMCHaws, 7R ARl RQ8,1DEOXV”
http://imemc.org/article/hundreds-of-settlers-storm-josephs-tomb-in-nablus/; 3$W -RVHSK{V 7RPE D PLFURFRVP |
Israel-3DOHVWLQLDQ FRQ IThé FiMes ofdsrddl, GP@xi@ber 2015,
https://www.timesofisrael.com/at-josephs-tomb-a-microcosm-of-the-israeli-palestinian-conflictt 3RVHSK{V 7RPE ILJKW
KDV MXVW EHJXQhe JC, 12Hay2011, https://www.thejc.com/comment/analysis/joseph-s-tomb-fight-has-
just-begun-1.22992.
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In addition to the shrines of prophets or major figures, many shrines in Palestine are dedicated to

3D Z O bA&int men (women saints are an extremely rare case). 6RPH PDT—P—W DUH GHGLF
WR OXKDPPDGTV FRPSDQLRQV RU KHURHV RI QDW-HR @Dod- FXOW XU
Boltanski, 2005b; Frantzman & Bar, 2013) 0DQ\ VPDOO PDT—P—W DUH GHIELFDWHG
figures, who have a very local influence. They are often presented as the most traditional
PDT—P—W ZLWKVVBKH BIUGKDMGd dead ldhamber); many of them have no

inscriptions and little or no historical references in the texts. Although they are common and very

numerous, this type of shrine must not be overlooked, and the examples of al-Tabaga and of the

P D T —efFatima, discussed below, are important in that respect.

Looking at detailed maps from the British mandate (Survey of Palestine) made at the 1:20 000
and 1: 10 000 scale as well as at names from the Palestine Index Gazetteer and British aerial
photographs, Frantzman and Bar identified 682 existing 6 KHL N KV batRdn E9B8 and 1942
(see map in Frantzman & Bar, 2013: 101). Many of those small local tombs do not exist anymore,
having been destroyed or abandoned. However, the sheer number of the small P D T — Roeatéd
in this study gives an idea of their importance in local life but also of their number today and
dispersal in the landscape. The same authors indicate in their article that another research found
184 tombs in 1965 in Israel, the West Bank and Gaza, a figure that indicates a very significant

decline in number.

Thistypeof PDT—P—W LV VRPHWLPHV P H@theRagek&SddoQstilliédHn et [ W V

present configurations. Salah al-Houdalieh, for example, studied the P D T —ePSheikh Shihab

ed-Din in Saffa, north of Jerusalem, showing the construction process and historical evolution of

the shrine, centered on a main chamber with two domes that protect two tombs +the Sheikh and

his sons - tovered with several large pieces of green cloth layered one upon the other " (Al-

Houdalieh, 2010). The recent publication of Petersen (2018) concentrates explicitly on this type

RI VKULQHVY ORRNLQJ DW VKULQHV VSRQVRUHGGBK\ I6 X®OKNLHD V' UXWH6
and Bahai shrines, EXW FRQFHQWUDWLQJ RQ WKHLU 3SDUFKLWHFWXUH DQG
I WKH-WEGHD RI WKNIPDIBDWHY LW RQ WRS RI D KLOO PDQ\ PDT—P
in the urban fabric of cities. In Hebron, for example, PDT—P —W RWKHU WKDQe WKRVH V
surveyed: some are located next to the checkpoint leading to the Cave of Patriarchs, one in the

street under the mosque of Ali Bakka, while another, which is destroyed, is situated next to
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Shuhada street and is inaccessible because of military orders forbidding access to the artery, and

yet another is located on the hill of Tell Rumeida (figures 4 and 5).

As for the religious aspect, P D T — Rre-g&nerally associated with Islam, as attested by both the

ancient and recent literature. 1 Q &DQDDQ V MBharmé&dhn3sanctuaries " (Canaan,

1927), Frantzman and Bar consider them Muslim sacred tombs “(Frantzman & Bar, 2013) and

Petersen, in his 2018 book entitled Bones of contention GHVLJQ D W H Wiugind{ BHRin&sV 3

Their importance in the region is often traced back by the Palestinians to the Fatimid period, with

a tradition kept or encouraged then by the Mamluks and Ottomans rulers. The influence of the

6XIL PRYHPHQW DOVR KDV WR EH XQGHUOLQHG DV IRWFEBWHGSUDTF
with the veneration of and visits to saints (Frantzman & Bar, 2013; Petersen, 2018).

7KH WHUP RI,hdvéverPAstinked to a language, Arabic, spoken by believers of different
faiths. As such, it is used also by non-Muslims: in Palestine, Christian shrines are also included
in this category. -DFREfV ZH O &l abokkeQdoNthdrNilk Grotto (Bethlehem), studied in this
report, are indeed considered as & KULVW LD Q $ufabe{F0+4)\for example, studies the
30DT—RlKndder GHGLFDBSYV IGEorgd/ R the eastern Mediterranean, showing their
concentration in Palestine and Israel (Sugase, 2014: 86). She defines the PD T —aP & place
where the saint has appeared~ D @d@nts out two types of P D T — Pefatéd to al-Khader in the
region: islamic facility (such as a mosque) ~ D QGhridtian churches”~ L EL G Bowman, in a
1993 article, studies Christian holy places in the West Bank, concentrating on the Mar Elyas Greek
Orthodox monastery and the shrine of Bir el-Saiyideh ('The Well of the Lady") in Beit Sahour.
Concerning the latter, established after apparitions of the Virgin Mary in the town in 1983, he
states:

37KH % HLW 6DKXU P X@tla-dhne oveMihe &dbe@ dxpressly for the

use of both Muslims and Christians of all denominations. The exterior appeared

distinctly modern, and, apart from the cross surmounting it, it bore less

resemblance to a church than it did to a traditional Islamic makam (a building with

D GRPHG FKDPEHU FKDUDFWHU (Bpw®adn,Do93x45Q0LP VKULQH

This again shows that the P D T — Rre-§énerally attached to Islam but can also be related to
&KULVWLDQ SUDFWLFHV %RZPDOQYV DthwdctefstitsDRhePalestimadW WZR LI

19 AR
/\FW Yt TETRAKTYS

PCRPS

>3

!
i
:



This Project is Fundad by
MY (MY

HERITAGE |IDENTITY e
I.l e

—'H)—h

* *
PN * oy
.e .

EUROPEAN UNION

—_—

*
* *

shrines: first, they are often considered as cross-faith places. They can also be vested with heavy
political meaning. TKURXJK WKH H[DPSOH RI WKH VFRXW Béjt SabduDtlkeHV LQ % H
author shows how religious manifestations can be occasions to express a common national
identity and show a common history of resistance against the Israeli occupation and external
threats, reconstructing a O R FilDdgingdd community ~ (Anderson, 2006) that G R H VHpWeAer,

resolve internal conflict.

0ODQ\ VWXGLHV RQ WhkcEntfat® drthHe-fatVthat some of those shrines have been
S3VKDUHG™ EHWZHHQ WKH YDULRXV 3DOHVWL QucthafingFreligieus QLW LHV
landscape made of conquests and changing beliefs. Literature from the beginning of the 20™
century insists that local arrangements among the various religions was the rule, and personal
practices were largely free from any dogmatic approach. Tawfik Canaan, for example, states: the
various ideas described in the following pages are common to both Mohammedans and Christians
among the Palestinian peasantry; where the two groups differ the differences are only superficial -
(Canaan 1927: vi). Various authors similarly underline that for a long time, cross visits and inter-
communal sharing of shrines by different Palestinian communities were common. Hasluck, in his
study of Thristianity and Islam under the Sultans,” DOV R S Rth&@ \Wheé d¥fréhce between
a Mohammedan and a Christian saint « reduces itself largely to a matter of names f(flasluck,
1929: 81). He also XVHV WKH WHUP R 3Pthfatde th& glates freduen®d by both
religions. If these descriptions of shared holy places and mixed popular practices have to be put
in context, as they can be the result of ideological or religious positions, of a folkloristic approach
or even of class contempt (see 1.3.), they still indicate a phenomenon that if it was not hegemonic,

was anyway widespread.

Many holy sites in the Mediterranean (Albera & Couroucli, 2012) and historical Palestine
(Bowman, 2012; Yazbak, 2010) DUH VWLOO VWXGLHG aowing\cKedist¢hee a®iOD FH V
implying religious and cultural contact and exchange, with an implicit positive approach. A
common sacred place indeed means that the religions represented share some beliefs and thus
agree on some points. If this configuration indeed exists, multi-faith sacred sites also inherently
carry the bases for conflict, with each tradition, practice, and narrative attached to those places
also diverging depending on the faith. Contested sacred sites are often tackled under the same

category. The term 3V K D U H Gthud-IeQnisleading, as it encompasses two meanings: co-
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presence and mutual acceptance as well as division. The case of the Ibrahimi mosque in Hebron

illustrates this ambiguity as it combines ERWK VHQVHV LW LV 3VKDUHG” VA\PEROLF
sacred space, as the Cave of the Patriarchs and the city are both sacred for Islam and Judaism

(and in a lesser way, for Christianity) since all three religions agree that it is the place where
$EUDKDP DQG RWKHU ELEOLFDO ILJXUHV DUH é&n¢dJthedspaceWw LV DOVF
being XVHG E\ EHOLHYHUV IURP WZR GLIIHUHQW IDLWKBUHBBZHYHU L
adapted. If they are formally present in the same building, the Muslim and Jewish believers are

indeed separated, the space being materially divided into two exclusive areas to prevent the

escalation of tension, the division being enforced by the Israeli military authorities (see 2.1.). The

WHUP 3VKDUHG™ RIWHQ KDng, &R &Lsuth ¥ad dewnQlay Rivé\RmignBre power

relationships.

If some sacred places still have common meanings and importance in Palestine for different
religions and local communities, the boundaries between faiths and their practices became more

rigid over time. Many actors from different backgrounds insist on maintaining religious identities

and encourage sectarianism: Israel, which applies different policies towards Christian and Muslim
Palestinians, radical Muslim parties such as Hamas or Hizb ut-Tahrir, but also the Christian
churches, which are often headed by foreign representatives who are cut off from their lay
community (ibid.: 442). A sharp decrease of the Christian population in Palestine, attributed to
these policies, make the religious cohabitation often more difficult than it used to be a century
ago. ODT—P—W DUH QRZDGD\V VHO G Bl whirDitlisHi@ cRde VidHinHabrom \ +
it is often through spatial division and military control. The cases of Nabi Samuel and 5DFKHO TV
Tomb offer similar examples of places whose religious meaning is common, which became
disputed, and where practices have been either forcefully shared or made exclusive through
military constraints (figures 33, 34 and 35 SHWHUVHQ SR Lp@eVibushRskhavedwokhbsW 3
have become politicized and used as a means of justifying territorial acquisitions ~ (Petersen,
2018: 138). However, some mutual practices can still be observed such as in the case of the Milk

Grotto in Bethlehem, a Christian site where Muslim believers also come to pray (see 2.7.).
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1.3. M DT — Pand\political/ chronological disputes

7KH PDT—P—W VFDWWHUHG WKURXJK 3ibtleHiterdfureofthezbirly PD'RIWHQ S L
century as embodying the authentic Palestinian spirit, that of the fellahin, a people connected with

the land, largely dedicated to agricultural activities. This folkloristic approach, concentrating on

customs and superstitions, also had a political goal: in the face of the increasing Jewish presence

in Palestine, it was used to claim a continuity with ancient traditions, notably Canaanites (Tamari,

2009).

As material landmarks and testimonies to the past in a region where the past is disputed,
FRQWHVWHG DQG XVHG LQ YHU\ SROLWLFDO DQG LQVWWXRHQWDO
through a perspective that made them evidence of a continuity through time. Because of their
place in the landscape, their presence over the whole territory and their links to local traditions,
WKH PDT—P ofttvi camhécted to the fellahin, the peasants, who were presented as the
authentic dwellers of the land and those who upheld ancient traditions and rites, in contrast to the
urban dwellers who got corrupted by modern beliefs and ways of thinking. Conder affirmed that
W Kreligton of the peasantry © F R Qe LL\@W@tship[ing] at these shrines “and that the peasants
attach[ed] more importance to the favour and protection of the village Mukam than to Allah
himself, or to Mohammed his prophet " (Conder, 1877: 89). Agreeing with him, Canaan claimed
that the fellahin were heirs and to some extent descendants of the heathen inhabitants of
prebiblical times, who built the first high places " (Canaan, 1927: 280). In 1921, McCown also
presented those religious practices DV O L Q Wriin@ivé\aRd élementary form ™ Rdligion (1921:
47).

7KLV 3DXWKHQWLFLW\fellBHih gractite LishprésdrtedVBK $dme authors as having
femained virtually unchanged for thousands of years” DQG DO@ ®ZLQUP S VddstolsyWw R 3
practices and rites of primitive times ~ (Canaan, 1927: vi). In his remarkable article, 3/HSHUYV
Lunatics, and Saints: The Nativist Ethnography of Tawfiqg Canaan and His Circle "Salim Tamari
VKRZV KRZ WKLV 3QDWLY LV Wtdestabtish pteBsiami¢ Banhdpia:Mebr &S tultdi@l pp
roots for a reconstructed Palestinian national identity 1 7DPDUL The Israeli-Palestinian
conflict unfolds mainly around matters of territorial control; however, a temporal dimension is also

central, with the central claim of Zionism that Israel is a land belonging to the Jewish people
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EHFDXVH RI *RG&M itS anRiéht présence in the region. Arguments to prove the ancient
roots of the Palestinian people in the region have thus been used to counter this view, in order to
show the continuity and legitimacy of their presence. Presenting the Palestinians as heirs to
ancient civilizations - specifically the Jebusites and Canaanites +who accumulated and adapted
through time various cultures and religious changes, from Judaism to Christianity and Islam,
favoring their connection to the land, guaranteeing a constant presence and a direct link with the
past (Bowman, 2013) thus had a political implication. Today, one still has to remain wary of
essentializing interpretations that risk to 3SIHWLVKLVH OR HTa®ariv2009G 26V drR® V~
romanticize their importance ZKHQ WDFNOLQJ WKH.WRSLF RI PDT—P—W

2. 7TKH PDT—P—W EHWZHHQ S ktWerdh@ &dIehHdlikgQ W

narratives

This second pat LQWHQGY WR SUHVHQW HmDth& figdd) lindeRining\hisiBrical G

elements as well as the different narratives and representations connected to those sites. Name

of the place, location, place of passage or of burial, identity of the figure commemorated and

revered are all elements that contribute to the constantly changing representations surrounding

WKRVH PDMhdedl W WKH KLVWRU\ RI WKH PDT—P—W WKH FRQQHFWLRC(
population, local or not, and the places, their inclusion in the collective memory, the way they are

constructed, interpreted etc. are elements that have an impact on the narratives and practices

connected to each P D T —aid partly influences their evolution.

7KLY GLDFKURQLF SUHVHQWDWLRQ RI WKH PDLQ PDIGLMVW KNRZNH C
the contradictions and convergences existing in the narratives around those sites. They are the

object of numerous discourses, from medieval travelers describing a new land to modern time

orientalists eager to find the places mentioned in the holy scriptures, to scholars gazing at their

surroundings with an analytic eye, each one drawing on their own different traditions, backed by

their own objectives and interests. Specific practices will be discussed in the following part (see

3.), to allow for a better overview and comparison among them.
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2.1. Hebron

Hebron is often presented as the fourth holy city in Islam® and is the second sacred site in
Judaism®. The Cave of the Patriarchs (Haram al-lbrahimi in Arabic WKH 30RVTXH RI $EUDKD
OHTDUDW KDODFKSHODK LQ +HEUHZ PR Hh®@IgQus arK bf tA6&dt EOH FDYH
situated in the old city and represents the epicenter of this research project. It draws its sanctity
from the figure of Abraham, considered as a common forefather by the three monotheisms.
Hebron is indeed known for being the burial place of Abraham (lbrahim in Arabic) and other

Patriarchs and Matriarchs of the Bible.

The Haram itself is not a P D T —bi#it a mosque and a sanctuary. The building, however, contains

VHYHQ PDT—P—W VPDOO FKDP E Htiaf includ¥ kose-bQARMhBNS &0t Shr@;V L G H
,VDDF ,VIKDT LQ $UDELF O5HEHFFD G5LEND /HDKAK®ONMHD IEXEOWFF
ODWHU FDOOHG WKH <XVXI PRVTXH RQ QXP HWRRQGRDIGHPOBWWR P VKA
which is often forgotten, that of Yusuf (Joseph) for Muslims and of Esau, brother of Jacob, in the

Jewish tradition. Jews indeed believe WKDW -RVHSK LV EXULHG LQ 1MoEa®dY LQ DQ
at the entrance of the city (see 1.1.). If Joseph is considered a Patriarch, Esau is not. The Haram

LV RIWHQ H[FOXGHG IURP VWXGLHV RQ 3DOHMVEEL Wwhidc ded3T —P — W
hot easily relate to the typical shrines of Medieval and Ottoman Palestine “(Petersen, 2018: 153).

The building, famous for its Herodian enclosure made of large stones and dating back to the 1%
centuryy LV ORFDWHG DERYH D 3GRXEOH FDYH"™ WKDW JDYH LWV +HE
haMacheplah), where the Patriarchs and Matriarchs are believed to be buried’. Two entrances to
the cave are known: one has been condemned, the other consists in a narrow pit adorned with
an open flower-shaped marble slab protected by a metal covering and in which four olive oil

candles are lowered every morning (see map p.28 and figure 46 in the Annex).

5dZ ul]vs§ZE Z}oGC 18]« }(/*0u & D UD Jv VvZ}oE€u|3Culx dXs>SoCY¥( (dp@&sz
A El}ue 18] U o, E E ]Jv 5Z]}%] X

6 §Zo Z u Aluo §Z + }v Z}oC ]3C v JUm}sZS vVZEMWEZv-E PBVA(EU + +Z}Av o0}AU ,
0°} E S Jve Ju%}ES v (}E ZE]*S] veX

7 Foran overviewof the archaeological and historical knowledge existing about tiheesranean levebf the Caveof Patriarchs

and discussioof its organizationseeBarbé 2017.
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The value of Hebron has been recognized by the 2017 UNESCO decision to list the old city as a
World Cultural Heritage site, marking it moreover as World Heritage in Danger®. The application
was based mostly on the architectural value of the Mamluk structures of the old city and the
importance of the lbrahimi mosque. The situation of the mosque is particular, but also
representative of the contemporary situation in Palestine: the Cave of the Patriarchs is indeed
both a 3V K D &ltel @by which the three monotheisms share a common devotion towards the same
religious figures, and at the same time a highly contested site, materially divided, marked by
centuries of difficult religious coexistence, episodes of open conflict, and a diversity of practices,

traditions and narratives.

Each cenotaph of the Patriarchs and Matriarchs are sheltered in small chambers with locked
doors and fenced windows. All of them are covered with green cloth richly embroidered. In 1883,
&RQGHU DQG .LWFKHQHU GHVFULEHG 3GHHS JUHHQ FRYWNRIQJV ™ IR
VLON" RQHV IRU 5HEHFFD D Q(Goidét Bl KROWele, 188RD3ARBY Lt B sk Noted
here that the ancient piece of fabric that used to cover the cenotaph of Abraham, visible on old

pictures, has disappeared and has been replaced by another, simpler one.

The Figure of Abraham

The sanctity of the Haram is especially linked to the figure of Abraham. As such, it links together
HOHPHQWYV R1 RVKERPRRIGQG ERDONIHQJ LW D 3VaKthdJddiBued BvelFIHIS
indeed holy for Islam, Judaism and Christianity because of a common central sacred figure,

Abraham, the founder of monotheism.

JRU 0OXVOLPV S$EUDKDP LV WKH PRVW LP3RUWDEW 3URSKHWQOWKMDIF
DQG LV UHYHUHG IRU KLV UHODWLRQVKLS ZLWK *BG HZ2KRHVRRW K W
$UDELF QDPH DO .KDOHHO RGN HI URIPH XGU D K DQG IRU D ORW
DOVR JDYH LW LWV LGHQWLW\ DV D ILEKUHORI KRV K WD OOXW\D & @ Bi VI
DOUHDG\ GHVLJQ D WHhGra \(Hebonl, Lt Vvillegé of Abraham the Friend of *R G

OXNDGGDVL >F @ /IH 6WUDQJH 6 R IKHL V+ HIEJXRJIL \8 HV HIFQ
FRQQHFWY +HEURQ WR OHFFD ZKHUH KH EXLOW WLKWH DD VR DF HMHMUNX

820G &LW\ Rl +HEURQ $0O .KDOLO 81(6&XWVRIOG ZHHUKWYBIYHARCRQWHUOLVW
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WRXGDLVP DV WKH ILUVW RQH WR PDNH DQ DOO1® QBB @G WKQ* RIBF R |
DIWHU KLP + DQG WR WUDQVPLW KLV ODZV WR PHQ

Divided holy spaces

Hebron is at the same time a holy and a divided city. The recent political history of the city cannot
be overlooked: just like the city, the mosque DQG WKH PDT—P—W DUH ERWK VDFUHG
Haram is deeply modified by its internal division, which has a direct impact on the practices of
believers who have to undergo physical constraints, limiting and controlling their access and

movement (Lecoquierre, 2019; forthcoming).

The first important date to take into account in this process of division is the Six Day War of 1967,
during which Israel conquered and occupied the West Bank, including Hebron, which had been
under Jordanian authority since 1948. The occupation of the West Bank and the subsequent
installation and growing number of Jewish settlers in Hebron imposed a new reality on the
mosque, with access allowed to both Muslims and Jews according to a new time schedule (Reiter,
2017: 248; Lecoquierre, forthcoming).

The massacre perpetrated on February 25, 1994 by Baruch Goldstein in the Haram, killing 29

Palestinians, represented another turning point. The Israeli Commission of Inquiry that looked into

the event and made recommendations® confirmed the division established in the mosque after

the massacre. New rules were formalized, with a strict spatial separation between the Palestinian

and Jewish population. The subsequent Protocol concerning the Redeployment in Hebron divided

the city into two areas, H1 and H2°,

Since then, the mosque has been separated into two areas, one dedicated to the Muslims and

WKH RWKHU UHVHUYHG IRU WKH -HZLYV K vBibleOdxtlusidelyMronVthké) HH PDT -
Jewish side (Leah, Jacob and Joseph/ Esau), while Isaac and Rebecca are visible only from the

OXVOLP VLGH 7KH PDT—P—W RI $SEUDKDP DQG RPUDRWKHVEIG®W U DK

9 &RPPLVVLRQ 21 ,QTXLU\ RQ WKH ODVVDFUH ®WFKNH,GQRPEHEQGRQ@KH 3BNQHYL

KWWSV PID JRY LO PID DERXWLVUDHO VIWDWHXIMWX SDJHV FRPPLVVLRQ R
PDVVDFUH DW WKH WRPE RIX WKH DVS]|

" 3URWRFRO FRQFHUQLQJ WKH 5HGHBEDXDBHQW LQ +HEURQ

KWWSV PID JRY LO PID IRUHLJQSROLF\FRADAHI OLIOGH SVKIHHYV SHEMWRFR\® HQ W LQ

EURQ DVS]
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P D T —ePAbraham is particular in that it is the only place where believers from each side can

see each other. It is also internally divided by a bulletproof glass (see map p. 28 and figure 7).

The division of the city and the division of the Haram are essential to understanding the situation

in Hebron nowadays, both in terms of daily life and religious practices we are considering here.

H1, the western part of the city, is under Palestinian Authority, while H2 covers the old city,
including the area of the Haram and the Israeli settlements scattered within the old city. H2 is

under Israeli authority, enforced through a massive military presence. In H2, the Palestinians are
submitted to many measures of control and surveillance that hinder their daily life, fragment the

space and damage the local social fabric (Lecoquierre, forthcoming). Checkpoints, roadblock,

fences, CCTV cameras, military areas, streets forbidden to Palestinian cars or even to
pedestrians, in the case of the central Shuhada Street that connects the settlements together and

ZDV RQFH WKH YLEUDQW FH @¥VaiidngRthe Wl&nhents ImMathffivig é Likban
landscape and the Palestinians §v€sLThe old city, largely deserted by its inhabitants in the face

of the difficult living conditions and the decisions such as the closure of many of the Palestinian
VKRSV E\ PLOLWDU\ RUGHUV KDYV t@&nu.F RdRessiqyihe JHE@N Deeh3K RV W
necessarily passing through at least two checkpoints (except for the few residents of the area

directly next to the Haram): one to access the centralarea R1 + 3VDQFWXDUL]JHG™ E\ VSHFL
measures, and the other to access the mosque. The waiting in line, common humiliations,
interrogations and confiscations of identity papers prevent +or deter- many Hebronites from

coming to the Haram.

It is important to consider these spatial configurations to understand the evolution of the practices
accepted within the sanctuary and the shifting status quo and balance of power within the mosque:
the division strongly impacts the type of practices taking place in the Haram and the possible
spatiality of the practices. The spatial division of the Haram is also crucial when it comes to
narratives and the way the place is lived and perceived. It reflects the situation in the whole city
where a struggle for legitimacy and sovereignty is taking place, and where both parties,
Palestinians and Israelis, are trying to impose their narratives, often directed towards the tourists
and visitors, through guided visits and signs (Lecoquierre, 2019). This reflects the power balance

in the old city.
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The organization of the Cave of the Patriarchs/ Haram al-lbrahimi

Entrance to the
Muslim side

o RS

Al-Jawaliyah Mosque

[ sara | o = :

| o o
] = -
(o]
| |
Jaco A

Entrance to the
Jewish side

0 5meters

N

\

RERece 7

sne_nae

[ —

Isaac
—=" O,

~

2

Isaac’s Hall/
Al-Ishageyyah Mosque

Eastern entrance (destroyed)
e~

o0 0=

Legend
Muslim side
Cenotaphs visible from the Muslim side
Jewish side
Cenotaphs visible from the Jewish side
Cenotaphs visible from both sides
Fixed separation
Removable separation (opened during main holidays)
Bulletproof glass (shrine of Abraham)
Footprint ("Magam Adam")
"Seventh step" and opening towards the cave

Sealed entrances to the cave

Sources: Hebron/Al-Khalil Old Town, World Heritage Nomination Document, 2017; Vincent, Mckay, 1923; fieldwork. Marion Lecoquierre, 2019.
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Conflicting narratives

The fact that the Haram is a $hared “holy site in terms of its fundamental meaning and value in
its links to Abraham does not preclude disagreements on other points. The various faiths
represented on the ground nowadays +Muslim and Jewish *thus have varying narratives and
traditions about the place. In the mosque, a small niche protected by metal bars, located next to
the maq -+ of Abraham, contains a rock that is said in the Jewish tradition to show the imprint of
$GDPYV WHoHefDit there after being chased out of the Garden of Eden. The book Hébron,
Le Haram el-Khalil, Sépulture des Patriarches written by L.H. Vincent and E.J. Mackay, published
in 1923, even SUHVHQWYV WKLV IRRW SRIL ® @/IBricedtV&Ktdckay) T923pP. The
same niche is considered by some Muslims to show the footprint of the Prophet, left on his nightly
journey from Mecca to Jerusalem (see figure 9). Both these traditions are already indicated by
Conder and Kitchener in 1883:

This sacred footprint, variously called that of Adam, or of the Prophet (Kadam en Neby), is
preserved in one corner of the vaulted gallery leading to the upper tomb of Joseph, in the end
ZDOO RI ZKLFK D OLKUDE RU SUD\HU UHFHVV KDV EHHQ F

(Conder & Kitchener, 1883: 342)

RQVWU X

In the Jewish tradition, the Cave of the Patriarchs is located above the entrance to the Garden of
Eden, and Adam and Eve are also believed to be buried in the vicinity (Rgislien, 2007).1* Abraham
supposedly discovered their tombs and the gate to the Garden of Eden and that is why he bought
precisely this plot of land. The biblical name of the place, Kiryat Arba (given to one of the
settlements next to the city), or 3 8ty of the four’, is often explained as indicating it to be the city
where the four biblical couples lie: Adam and Eve, Abraham and Sarah, Jacob and Leah, and

Isaac and Rebecca.

The topic of land property is important in the narrative of the Jewish settler community living in
Hebron, as it brings together religious belief and political objective. According to the Torah,
Abraham bought the land where the Cave of Machpelah was situated to bury his wife Sarah. This

transaction is presented by the settlers as the first land deed and property in history, and

1 6HH IRU H[DPSOH 3$GDP DQG (YH LQ +HEURQ  6HZMMKPERBPXQLW\ LQ +HEURQ

KWWS HO KHEURQ RUJ LO KLVWRU\
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sometimes as a conscious strategy on the part of Abraham. One of the public figures of the Jewish
community in Hebron and their former spokesperson, David Wilder, while accompanying a group
of tourists in the Haram thus explained that instead of accepting the land as a gift, as offered by
its owner Ephron the Hittite (Genesis, 23), Abraham insisted on buying the place because he
knew that otherwise someone would laterask WR KDY H . Thé niolad-¥own to tourists in the
museum located in the settlement of Bet Hadassah also claims that in so doing, Abraham
3SODQQHG WKH IXWXUH"

This Jewish narrative of land ownership attached to Abraham is reinforced through another story
linked to the Cave of the Patriarchs: that around the P D T —ePEsau (considered that of Joseph
by Muslims). Son of Isaac and Rebecca, twin brother of Jacob born few minutes before him, it is
said he renounced his rights as a first-born and thus his rights to a burial place in this family cave
for a dish of lentils. He then opposed his E U R W IuHAUiff the cave claiming it was his right and
property and was Killed for it by his nephew; his head rolled into the cave, where his cenotaph
now stands. Those narratives seek to establish the right of the Jewish community to the place,

and the legitimacy of their claims, as rooted in an ancient religious episode.

2.2. Around the Haram

If the Haram and its P D T — Pre-plaiizing central sacred places, one must not ignore the web
of places and practices that surround them. In Hebron, it is essential to enlarge the perspective
to take into account the immediate surroundings of the Haram, also imbued with sacred meaning.
$ KRO\ VLWH KDV DQ DUHD RI LQIOXHQFH WDVWKVDQ3J UDRSE HOQW ™ HRI
decreasing towards the exterior world: the ground immediately around a sacred place usually
acquires some of its sanctity giving way to the creation of cemeteries, of specific rituals, etc. In
Hebron, two places directly connected to the Haram through the figure of Abraham have to be
LQFOXGHG LQ WKLV UHVHDUFK 7KR X Jae qaR W the BacredHanrddtapey VX FK

and contribute to the sanctity of the place.

2 ORYLH SUHVHQWLQJ WKH KLVWRU\ RI W BoH{ WH ZD G \FRPR MM X P Q +HERIR®
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JLUVW WKH WUHH RI 0D P Uislloceteéd Withio Bebidi® fhsid&kaprbperty leased by
the Awgaf to the Russian Orthodox Church - the metochion (ecclesiastical representation) of the
Holy Trinity LV ORF D O O\ MaBkobyyaG YWiudes the Church of the Holy Forefathers and
the oak of Mamre. The oak represents the place where Abraham received the three angels who

came as travelers and were welcomed by Abraham with great hospitality and generosity, offering

them water, bread, and a calf killed for the occasion (Genesis, 18)'* +H LQYLWHV WKHP WR UH)
WKH WUHH ZKHUH WKH\ VXPPRQ 6DUDK WR WAHDID RHKWDWHK DWE RV 3

episode is depicted various times in the church (see figure 55). The site of the dwelling of Abraham
and apparition of the angels is also located at Mamre, the archaeological site called Ramat al-
Khalil located at the northern entrance of Hebron, the current location being considered as a later

tradition.

3$V ZH DSSURDFK ufKdbrdi,@rYthélétt Qfthe paved and walled road, a wide gateway
leads through some vineyards to a large building, the Russian hospice, erected just behind a very
ILQH ROG WUHH WKH WU D G EWdt RagidhteefhindreR yearDtRisitH ee, which
is not a terebinth (elah), but an ilex, or evergreen holm oak (Quercus pseudo-coccifera), has been
visited by pilgrims and known as Abraham's oak. That, however, was in another place :
Ramet or Mamre, and was a terebinth . It has long since gone, and this noble tree will soon
follow, for within the last twenty-five years it has lost more than half its limbs, and is rapidly
sinking into decrepitude « ,W XVHG WR VSUHDG LWV VKDGRZ RYHU
yards, and its trunk measures thirty-two feet in circumference at a height of six feet from the
JURXQG’

(Wilson, 1880: 183)

The sacred tree is now largely destroyed as a result of time and the numerous pilgrims who sought

to have a piece of it (figures 10 and 11).

The second place that can be included in the sacred geography of Hebron is the centuries-old
Ibrahimi soup kitchen run by the Ministry of Wagf and Religious Affairs. If it is not a sacred place,

it has a kind of sacred reputation and tradition in the city. Now a modern soup kitchen for the

13 See for example 3$ E U D AP E U RM@noél Pénicaud, https://www.youtube.com/watch?v=bJObXGAYBUK.
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needy or anyone who presents himself (figures 56 and 57), it is located next to the Haram. As an
ongoing tradition and practice linked to the figure of Abraham, its importance will be developed

further below (see section 4.2.).

2.3. %DQL 1DYLP

Bani Na fn'4 is located few kilometers east of Hebron. It seems to be the most interesting case

here and the one that has the most potential in terms of heritage and tourism development, since

it serves as a site for several P D T — P — éombiemmvarchitectural dimensions, old religious

traditions and practices, shared sacred spaces, different narratives and beliefs, an evocative

setting, etc.

The city is usually associated with the figure of Lot (Lut in Arabic), the nephew of Abraham, and

with Abraham himself. A local tradition places the conversation that Abraham had with God about

the fate of Sodom and Gomorrah RQ WKH VLWH RI WKH WRZQ *HQFhkeV 4 X\
shrines can be found there, including 0D T—Rgin, 0D T —Hatima and ODT—Rt. ODT—P

Yaqin and 0 D T —Hatima are in the same location, often designated under the generic term of
PDT—YRqin. ODT—®Btis located ZLWKLQ WKH FLW\ RI % 4@ medtbfedin $00 WK
DQFLHQW WH[WV LI WKH 3IXQFWLHRQ /DWW G \L ®@HHQY W UWE HEIDWKIHE P O/ K-H
Fatima and Yagin appear in different ways in the texts but also in contemporary discourses, with

different names, origins and U D L V R Q AR $xNaldtide research about the place, its origins and

its various traditions, drawing on medieval sources and contemporary testimonies would be an

interesting contribution to the history of Palestine and its sacred and religious topography.

0 D T —YRgqin

The most important shrine in the sacred topography of % DQL 1DYLP LYeqif.DtTsHe€ated
south of the city on the top of a hill, overlooking the surrounding olive terraces and the desert hills
of the Judean desert towards the Dead Sea. An ancient wall, around 30 meters long and 20
meters large, surrounds the internal space, where the P D T —isFhestled in an angle (figures 12).
The P DT —itBelf has a mihrab in the southern facing wall, and a stone sunk in the ground

protected by metallic protections. On this rock two footprints can be seen (see figures 13 and 50).

14 0pQ\ GLIIHUHQW RUWKRJUDSKY DUH XVHG\LTD WK H4P@E WPV %HQL 1D\LP 9%HQG
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A second pair of footprints can be seen outside of the P D T -—d@me twenty meters to the west,

protected by a 3 K X Z H W(kmaHllicircular enclosure) made of stones (figure 14). These two pairs

of footprints are attributed to Lot and Abraham, either while they were watching Sodom and

Gomorrah being destroyed, or when they worshipped God afterwards, thanking him for saving

them. Some say that beside the feet one can also see the imprints of their knees, hands and

forehead. Imprints of holy persons are quite characteristic of P D T — PGaridan points out that

SRQH RI WKH JUHDW R¥i2 ¥ Ehat\thél Unay l@ateRve iRprints of their hands, feet,

knees, etc., in the solid rock. Such a sign is found only in the case of YHU\ LPSRUWDQW SURS
(Canaan, 1927: 241).

This spatial configuration of the sacred site seems to be unchanged for centuries (see texts
below). Few changes can, however, be noted: 0 D T —YRqin had for a long time a guard living on
the site and was used as a mosque where people were coming to pray. An Israeli military
watchtower has been installed on the top of the hill next to the P D T —dfing the second Intifada,
preventing access to the site until 2015 according to residents of the city.

This place is often designated in the literature or by people DV 31D E L .Onddx@ldnation for

this QDPH FRXOG EH WKDW VRPH DXWKRUV LGHQWL DsGxmophed ™ ZLWK &
(nabi), the P D T —b&ing sometimes presented as his tomb (see, for example, the excerpts from

Conder and Kitchener and Vilnay below). However, residents of the village insist on the fact that

WKLV LV DQ LPSURSH do&s Dd? tdfedty adprdphet Iguf to a moment. The same three

angels who visited Abraham to announce the birth of Isaac also warned him of the coming

destruction of Sodom and Gomorrah DOVR FDOOHG 20DGDHQ /XWsinfuMgiteld 3FLWLH\
that refused the message of God DQG KLV 3URSKHW /XW 7KH LPDP RI WKH %DQL
$EUDKDP DQG /RW IOHHLQJ 6RGRP WXUQHG DURKID ® RIQFP VW D QGH
today and saw the cities being destroyed by God, by turning them upside down. They both

realized at that moment and on this very spot WKDW WKH SURPLVH RI *RG ZDV WUXH
from SWD\Dd™Which PHDQV 3WR NQRZ IRU V Xthud celeblatds B BndmerR of

realization that God is powerful and keeps his promises. This narrative can be found in old texts

which callthe PDT—WKMRV TXH RI FRQY L AMWq@ReQ@f trikh) (3&dtekt below)?®.

Ay E vsS ES]J] o o0} & (€& S} $Z +]8 vENH z] BV ZIEEVAD («S$Z dEHagv®gd (po W E } %o -
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MUQADDASI, circ. 985

3$ OHDJXH GLVWDQW IURP +H E Whitolevioaks\¥he DaRedf BuRaf)(ivelDie 821
Sea) and the site of the Cities of Lot. Here stands a mosque built by Abu Bakr as Sabahi, called
Al Masjid Al Yakin. In this mosque is seen the bedstead of Abraham, which is now sunk about an
ell into the earth. It is related that when Abraham first saw from here, afar off, the Cities of

Lot, he stood as one rooted, saying, "Verily | now bear witness, for the word of the Lord is
The Truth." (Al Yakin)

NOTE [LE STRANGE]: Now known as Khurbat Yakin and Makam Nabi Yakin, see Survey of
Western Palestine, Memaoirs, iii., p. 371. The Bedstead of Abraham' is at ' the present day known
as Cain's Grave.' The mosque is said by Ulaimi, to have been built in a.h. 352, a.d. 963.

(Mukaddasi, in Le Strange, 1886: 52)

IBN BATTUTA, 1325-1354

3,Q WKH YLF tugha v LoRd thwe Kiesque of al-Yagin, which is situated upon a high hill and
KDV D EULJKWQHVY DQG D JORZ ZKLFK QR RWKHU PRVTXHEH\|SRVVHV
the door, there is a spot sunk in solid rock, in where there has been formed the figure of a mihrab,
only large enough to accommodate a single worshipper. It is said that Abraham prostrated
himself in this spot in gratitude to God Most High on the destruction of the men of Lot, and
the place where he prostrated himself moved and sank down a little way in the ground

NOTE [from the publisher]: The "Mosque of Conviction" is to the South of Beni Na'yim. It was built
in 963 on an existing pre-islamic site, and received its name from the legend that Abraham, on
seeing the destruction of the cities, exclaimed "I bear witness for the Word of the Lord is the Truth"
(al-Yaqin)

(Ibn Battuta, [1325-1354] 2017: 76)

never heard this name on the ground or found it in any historicat@Euand considering that this name is used in two

t]1]% ] €8] o+ }uss8Z E ~*>}83]vJ3o w_ WZC%NVJZE«]U_+3Z 5§18 ] WAEE}E §Z § Z
to people using those articles as a source, as very little infoomasi available in the academic literature or online about the

site. It could, however, also well be the other way around, wligharticles of Wikipedia drawing on another article where this

name is indicated and reproducing the nanhthis primary source has however not been found at this point. kangle on

A v] E [Melddme to Palestindattps://www.welcometopalestine.com/destinations/hebron/bani-naim™ >}8 Jv /+0 u_U
Wikipedighttps://en.wikipedia.org/wiki/Lot_in_Islam? v] E [ Wikigédia https://en.wikipedia.org/wiki/Bani_Na%27im

NE A e }(8Z WE}%Z §« The JaidolthevGapB] August 2015https://www.vocfm.co.za/gravesd-the-
prophets-and-companions/
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MUJIR ED-DIN, C. 1495

« A une parasange d'Hébron se trouve une petite montagne qui domine le lac de Zoghar (la mer
Morte) et I'emplacement des villes de Loth. L'on y voit un Masdjed bati par Abou-Bekr Mohammad
ebn Isma'il es-Sobahy; il renferme la place ou s'endormit Abraham, enfoncée

dans la roche d'environ une coudée. On dit que quand Abraham vit les villes de Loth soulevées
dans les airs, il s'arréta ou s'endormit ; puis, il s'écria « Je rends témoignage que c'est la vérité
évidente. » C'est pourquoi ce Masdjed fut nommé le Masdjed de la vérité évidente (Masdjed el
haqq el yaqgin). Sa construction eut lieu dans le mois de cha'ban de I'année 352 (aolt-septembre
923 de J.-C) ».

(Muijir ed-Din, c. 1495 translated by Sauvaire, 1876: 24)

CONDER & KITCHENER, 1883

3. KLUEHW < XN E®@ndaf#ions,>caves, and cisterns.

On the east a well, and beyond this the Mukam of Neby Yukin, a modern building, which is very
FRQVSLFXRXV IURP WKH GHVHUW ,W KDV DQ $UDELWN LYVF
place like a grave, about 6 feet long and 6 inches deep, with old stones. This is supposed to be
the site of Cain's grave. Its length is directed north and south, unlike a Moslem tomb. «

- Visited 25th July, 1881.

Guérin, who does not appear to have heard of Cain's grave, speaks of a little mosque at Yukin
consecrated to Neby Lot . Close beside this mosque is a grotto, in which Lot is said to have
stopped after his flight from Sodom. There are also the prints on the rock of two feet, said to be
WKH SULQWYV RI /RW V IHHW’

(Conder & Kitchener, 1883: 371-372)

WIXSWMNL R C

CANAAN, 1927

32Q WKH KHLJKW RI \WMadttidmPriraft @eWilldg® otHBani N'‘ém, a P D T —idbuilt for
the supposed prophet Yaqgin . In the room we notice a rock encircled with an iron frame . This
rock shows the impressions of two feet and of two hands . It is related that Abraham was

ordered by God to come to this place, where he could observe the destruction of Sodom and
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Gomorrah. (...) Outside this P D T —tliere is another rock showing also the impressions of
two feet . They are said to be those of Lot. ThisrocN LV VXUURXQGHG E\ D KXZI

>127(@ 30XGMLU HG 'LQ VD\V WKH VKULQH ZDV FDOORCG/ P

AWL\HK"

D&/ GMDG

ZKHQ 6RGRP DQG WKH RWKHU FLWLHV KBUMX GIHVMOU R \IH\G W kD &DX KEK

WUXWHKO XQV HG GMDOVO S

(Canaan, 1927: 78)

VILNAY, 1932
o the south of Beny Nayim, on a high hill, there is another holy tomb called Nabi Yakin, the
prophet Yakin, identified by some with Cain, the son of Adam . It is related that here stood

Abraham and observed the destruction of Sodom and Gomorrah. As it is written in the book of
Genesis: "and Abraham rose up early in the morning to the place where he stood before the Lord.
And he looked toward Sodom and Gomorrah and towards all the land of the plain, and lo and

behold, the smoke of the country went up as the smoke of a furnace .

The Arabs relate that when Abraham saw this destruction he exclaimed: Verily, | now bear
witness, for the word of the Lord is Truth (in Arabic: Yakin), and therefore this place was called:

Al-Masjid al-Yakin, the Mosque of Truth

,Q D URRP RI WKH ORDTXRFINV MKIRAUFOHG ZLWK DQ LURQ IU
WKH LPSUHVVLRQV RI WZR IHHWKLYGLRIWDZEB MMROBEN WKH
ZKR OHIW WKHVH LPSUHVVLRQV”’

(Vilnay, 1932: 197- 198)

DPH 2Q
EHGVWHI

Besides being a holy site, WKH SODFH ZDV VHHQ D pbadle iddistedHaRie@ hilbofs D UN -~

used to be part of the village life for its beautiful view and enjoyable environment. As a result,

people were visiting from nearby areas, Jerusalem, BethOHKHP +HE U R Qfamil@OusedO «

to go there to have barbecues, students to study and NLGV W R O8Orieyrory that was
mentioned few times was that tUHHY ZHUH SODQWHG WKHUH E\ WKH J
high school in 1972.
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Next to Mag -m Yagin, outside its eastern corner, lies a small and low P D T —a#h an interesting

and little-known history. Seldom mentioned in the literature, it has, however, a big potential to

become an important historical and heritage site that would need to be better looked into. The

PDT—P LWVHOI LV YHU\ LQFRQVSLFXRXV EHLQJ ODUUWD® FRYHUW G
(figures 16). A staircase leads to an underground room where the shape of a tomb can still be

seen, but according to a resident of the village the tomb and the whole internal building have been

destroyed and ripped open some 30 years ago (figure 19). The imam ofthecLW\V PDLQ PRVTXH
affirmed WKDW LQ WKDW VKULQH 3WiidH Was rddpethén 900WRagsHIdS O duiie H
writing, with Q X U § v€pde§;, indicating WKDW WKLV LV WKH VKULQH RI )DWLPD ,W
The existence of this plate and their recent destruction is confirmed by various sources. The

pictures of the place found in the Awqaf archives, taken in 1984, attest clearly that the tomb was

untouched at that time (figures 17 and 18) 7KH\ DOVR VKRZ DQ ROG YLHZ RI WKH F
stones, very different from the cement seen today (figure 15). The study conducted by N. Abu

6DUD IURP WKH 8QLYHUVLW\ RI +HEDRG IPQ@ T — PROWWKIH+ #HdBFR QD VKR
same pictures (Abu Sara, 1987). The book of K. Manasra on the history of the village also
UHSURGXFHV D SLFWXUH RI WKDW VODE XQG&HP WXMWENADIAMQH 3SRHW
1999).

The text of this slab is mentioned by medieval authors. It also reveals another interesting point,

namely a continuity around the uncertainty of this PDT—P VvV QddaHhe P D T —isFndeed

NQRZQ XQGHU GLIITHUHQW QDPHV LQ %DQL 1DfLMasSddbwaP )DWLPD
+XVVHLQ 6KULQH RI +DVVDQ DQG +XVVHLQ {MaughdexslokMuisselny, RU %DC
people strongly defending their opinions about the right name.

When comparing different ancient texts and translations, it appeared that these contradictory

names evoked on the ground were also found there: different sources indeed mention Fatima

being the daughter of Hassan - all mentioning Muijir ed-Din as a source for this -, other mentioning

Hussein. It seemed useful to go back to the original Arabic text here to highlight how it is then

used and translated.
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MUJIR ED-DIN, c. 1495

NS Ve

OGE( A8IGNfl 04~ +BZA o'+ &' 0AE &' A63ED:
00iURZ" Zi6aE -
“YERej e-—Re &6° 0cA Al-RZ" é
6 TRe AVghe +g' "A2RALO A'e 46

(Muijir al-Din al- < 8 O D,\1866: 67)

cU3a iZ
) ©DAZ O

Sauvaire, who famously translated parts of Mujirad- 'L Q TV ZoRFtehch translated it as follows.
It can be notedthathe OHIW RXW RQH VHQWHOQFH

3)DWLPD GDXJKWHU RI )D

SAUVAIRE, 1876 (translation of Mujir ed-Din)

« Au dehors du Masdjed est une grotte qui contient le tombeau de Fatemeh, fille d §l-Hasan, fils
d Ali, fils d fAbou Taleb ; sur le tombeau on voit une plaque de marbre portant cette inscription en
caracteres coufiques :

Jai fait habiter celle dont la demeure était dans mes entrailles, entre la terre et la petroels

en dépit de moi-méme.
Puissé-je te servir de rancon, 6 Fatémeh, fille des Imams, fille des étoilentesle»

(Sauvaire, 1876: 24-25)

-
[Translation:
« Outside of the Mosque there is a cave that contains the grave of Fatemeh, daughter of el-Hasan,
son of Ali, son of Abu Taleb; on the tomb one can see a marble plate bearing this inscription in
Cufic characters:
", PDGH VKH ZKR XV Hits IWweRetveen HoiLapd Btbne, despite my own will.

Wishing | might serve you as ransom, o Fatemeh, daughters of the Imams, daughter o

shining VWDUV u

|

f the
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Canaan mentions the P D T —ePFatima only in a footnote, quoting the text reported by Mujir ed-
Din (with a small mistake), as did Le Strange few years earlier in his book Palestine under the

Moslems, also quoting Mujir ed-Din as a main source:

LE STRANGE, 1890
SOXMLU DG 'LwWrités@hat outside the Masjid al Yakin was shown the tomb of Fatimah, the
GDXJKWHU RI $O +DVDQ VRQ RI WKH .KDOLI $0OL~

(Le Strange, 1890: 552)

CANAAN, 1927
87KH TXILF LQVFULSWLRQ RQ WKH WRPE Rhe ylaisd? dfkhePiopheG

is:

D>

“VERe[ o-—Re+ 86" 0Cad AI-RZ"
6 Re AYVCQe oc* "Hc+e +¢HAZO W

o

See Mudjired-'vQ
(Canaan, 1927: 20)

All those texts take Mujir ed-Din as a source and as a result, they all present Fatima as the

daughter of Hassan, who is the firstborn of Fatima (daughter of the Prophet) and Ali, and the older

DXJKWHI

brother of Hussein. In the absence of other indications this mightbee [SODLQHG E\ WKH OLQH 3)

GDXJKWHU RI )DWLP D { Vindded)éferacikHassanFdRIXgIE@ firstborn.

Ibn Battuta, who wrote before Muijir ed-Din, offers more details and mentions two slabs: one with
a poetic inscription that corresponds to the lines quoted by Mujir ed-Din, although with two
additional lines, and the other slab L Q G L F D W L @hisksQh¢ DochD &f mm Salama Fatima
daughterofal-+ XVDLQ"

IBN BATTUTA, 1325-1354
3,0 WKH QHLJKERXUKRRG RI WKLV PRiRYomY Bf FatimB, damyhtér of &-Q W
Husain b. Ali (upon them both be peace). At the head and foot of the grave are two slabs of

marble , on one of which is written, engraved in a beautiful script: in the name of God, the
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merciful, the Compassionate. To God is the Might and the Permanence, and to Him belongeth
what He hath created and fashioned. Upon His creatures hath He decreed dissolution, and the
Apostle of God is an example [for mankind]. This is the tomb of Umm Salama Fatima daughter
of al-Husain (God be pleased with him) -
On the other slab is engraved: 'executed by Muhammad b. Abu Sahl the engraver at Cairo'; and
underneath this are these verses:

One whose dear dwelling was my breast,

Here, in the chill embrace of earth and stone,
Hast thou, my plaint unheeding, laid to rest.
O grave of Fatima, daughter of Fatima's son,
Born of the shining stars of Ali's race,

O grave, what godly faith is now thine own,

:KDW YLUWXH SXULW\ DQG PRGHVW JUDYH p

(Ibn Battuta [1325-1354], 2017: 76-77)

Explaining the differences between the two texts, written a century apart, would require a study
by specialized historians. However, some feasible explanations can be offered: the second slab
could have been removed by the time Mujir ed-Din got to the place; the authors might have relied
on secondary sources, without visiting the places; or during visits, elements might have been

overlooked, etc.

If the hesitation between Hasan and Hussein seems to have persisted through time in those texts,

RQO\ RQH 3G EeXnd& W méhtioned. However, one name that is given to the PD T —P

%DQL 1DYLP LV HLWKHU 3WKH GDXJKWHUYV Rl +XV@BLOXVR/WHEBRYKH
According to K. Manasra,a KLVWRU\ WHDFKHU UHVLGLQJ LQ %DQL 1DfLP ZK!
history, the two daughters of Hussein flew the battle of Karbala and the persecutions in Irag to go

to Egypt. Their journey led them through Palestine; they passedin WKH DUHD RI %DQL 1DfLP W
being seen in Hebron. Being probably tired and sick they rested there; one, Fatima, died and was

EXULHG LQ WKH PDT—P ZKLOH WKH RWKHU FRQWLQXHG WR (J\SW
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One common denominator remains to these varying narratives: the P D T —sHinked to the 6 KL 1D

tradition, as Hasan and Hussein t UHIHUUHG LQ WKH SRHW LWerd/thie SnoVARW KH ,PDF
and Fatima (herself daughter of the prophet), and thus at the very root of the Sunni-SKL{D VFKLVP
Petersen, in his chapter on 6 KL{D ‘¥ KnURal@s$line, does not mention this specific one

(Petersen, 2018). However, one shrine he mentions is interesting as a possible complement or
source to corroborate WKLY QDUUPRMWH. PMRHWDQW 6K LADh&/dtates as LQ 3DOH
W Knirthshhad in Ascalon, = E Xto @dl¥selthe head of Husayn after he had been killed “(Petersen,

2018: 108); his head was subsequently transported to Cairo (ibid.: 126). He underlines that

although the original building has been destroyed by the Israeli army in 1950, the location of this

shrine continuestohave FRQVLGHUDEOH VLJQLILFDQFH IRU 6KLuUD 0OXVOLPV 7
DV ,QGLD WR YLVLW WKH VKULQH" LELG

Some of the locals explained that not so long ago, 6 K L{jl§rims were performing pilgrimage to
ODTDP )DWLPD L Q. BalpiQdanisfillpe Been tied to the window of the shrine, as well as
places where candles have been lit inside, showing that there were religious rituals taking place
there recently (see figures 17 and 51, and part 3). Sheikh Tareq, whose family owns land next to
WKH PDT—P—W RI )D Wdy®lis fatReGrembriile@ 6 K LdbmBing on pilgrimage to the
VKULQH EHFDXVH RI LANNI-BERQ QWKW LR LWR R [(ské R.P.).F sagskhatv
under the Jordanian rule over the West Bank, before 1967, religious tourism was flourishing, and
people used to visit from Iraq, Iran, Egypt, etc. Another old resident of the village placed the date
of those visits even at a later period, saying they lasted until the second Intifada around 2000 as
Israel had for a long period of time good ties with Iran, and people with double nationalities could
visit. It is however doubtful that those visits could have been numerous after the Islamic revolution
in Iran. The importance of the P D T —ePFatima and especially its popularity as a destination for

6 K Ldll@rimage is something else to look into.

ODT—®Bt

The third holy placeand PDT—HFRQ) % DQL 1DfLP Lof LW KOHD D-BaR-Nabi Lut) situated
in the mosque inthecity FDOOHG LWVHOWKID YR VT X/E3mRé 20R Wof, a prophet
in Islam, is said to have lived there once he left Sodom; he died there, and the P D T —sHocated

on his burial place, the cenotaph thus indicating an actual tomb. The mosque, a rectangular
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building with a minaret and a particular tower on an angle was, according to the imam, built on
the location of an old church, a possibility also mentioned in other sources (Sharon, 1999). The
P D T —isRocated in the middle of the mosque: it is a white internal shrine, whose doors are closed

and locked.

Although known from very ancient times (as far as St Jerome, 4" century), it is interesting to note
that most authors concentrate on 0 D T —YRgqin, probably because it is connected to Abraham
and to a specific episode of the holy texts. As can be seen from the extracts below, very little
details are usually given about this P D T —With the exception of the Corpus Inscriptionum
Arabicarum Palaestinae (vol.2) written by Moshe Sharon that concentrates on the various writings
that can be found there (Sharon, 1999). Mujir ed-Din also mentions a tradition that was not alluded
to on the ground, namely the presence of other sixty prophets buried on the same spot. The texts
of Finn and Conder indicate a certain similarity with the traditions applied to Magam Yagin as the
place from where Abraham and Lot saw the destruction of Sodom and Gomorrah.

IBN BATTUTA, 1325-1354
3 « HDVWZDUG RI WK HKKNDGRMW X [fuferarp Ehapel] of Lot  (on him be
peace). This is situated upon a high mound, from which one overlooks the Ghawr of Syria. Over
his grave is a fine building, the grave itself being in a well-built and whitewashed chamber within,
and there are no hangings over it -

(Ibn Battuta, 2017: 75)

MUJIR ED-DIN, C. 1495

37 Ktbimb of Loth is located in a burg called Kafr-Borayk, situated at around one parasang from

the Mosque of Abraham. It is said that in the occidental cave, under the ancient sanctuary, are

buried sixty prophets among whom twenty messengers. This place benefits from a large fame

DQG EHFDPH D GHVWLQDWLRQ RI SLOJULPDJH DQG GHYRW
(Muijir ed-Din, c. 1495 translated to french by Sauvaire, 1876: 24)

[ RQ’
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FINN, 1872
3$W % HQL 1DépBted ¥epllehke of the Prophet Lot , according to the Moslems  « . This
village commands a grand prospect of the Dead Sea, although there is no view of the kind from
all the country around. Is not this the place whence Abraham, after the departure of the
angels, saw the smoke of Sodom and Gomorrah rising as the smoke of a furnace? (Gen.
Xix. 27, 28.) »

(Finn, 1872: 291)

CONDER, 1877
3 Tus on the hill East of Hebron, near Beni Naim, stands the Minaret and Sanctuary of Neby
Lat, and a tradition existed in the fourth century that it was from this point that Lot and Abraham
surveyed the Promised Land . From this origin doubtless the modern site has arisen -

(Conder, 1877: 97)

WILSON, 1880
37KHUH LV D FXULRXV WUD G L-W4dirR, Q |FtRMH@ighitljEst\fivre@nilEd dikh-east 6F |
Rameh, with a wely, called Neby Lut, believed by Muhammedans to be the burial-place of
Lot. Here, they say, Abraham stood and interceded for Sodom. The place is worth a visit for the
sake of the view from the top of the mosque. (...) The Muhammedans, in dedicating this as a holy
site, appear to have seized on an old Christian tradition, for this height is evidently the Caphar
%DUXFKD RI -HURPH ’

(Wilson, 1880: 188)

CANAAN, 1927
The modern inhabitants place the tomb of Lot here. His sanctuary is certainly erected on the

ruins of a church .
(Canaan, 1927: 292)

43 ; fk
/’.'\Fm O/ TETRAKTYS

PCRPS

P93
[\ >

|
izt
i



This Project is Funded by

MY | MY
HERITAGE | IDENTITY e
o ..

—_—

*
* *

—Nrt —t S
T * gk
" /‘ EUROPEAN UNION
VILNAY, 1932
32Q WKH zZzD\ IURP +HEURQ WR WKH '"HDG VHW RIQ- W&MKE RUKGIHUUHV LR/1 IV
called Beni Nayim. Here is found the tomb of Lot (Nabi Lut) in a little mosque . From here can

be seen the desert where Lot rambled with hisfIRFNV DQG EH\RQG LW WKH 'HDG VHD
(Vilnay, 1932: 197)

The daughters of Lot are also supposedly buried on a nearby hill. According to Finn, who has

been quoted in other recent texts, among which is the Wikipedia DUWLFOH DERXWhe DQL 1D
PDT—R@KLVY GDXJKWHUV EHLQJ RQ DQ RSSRVIBYZHIKLANGHhOW QR JU
P D T —eRsting in the area of the village was, however, never mentioned, and when interrogated

nobody recalled the existence of such P D T —FL Q @dtwunt could be a mistake or a confusion

with the daughter(s) of Hussein. Another possibility is that it could also be a forgotten PD T — P

possibly because of the alleged biblical story of incest between Lot and his daughters.

Beyond their proximity and possible economic and social relations, Bani Na#®n is closely
connected to Hebron. First, through the common story of Abraham and Lot, as Abraham is
associated with Hebronas wellaswithBDQL 1DfLP ZKLOH /RW LV WKH 3UHVLGHQW
where he is believed to be buried. This connection is also illustrated by a story explained by the
imam, who affirmed that from a cave located under the mosque, a tunnel runs from the mosque
of LRW WR WKH +DUDP RI $EUDKD & de@n+khbEet&QW X R IQH,@¢ddtding
to him, sealed in the 1940s or 50s when \HW DQRWKHU SHUVRQ ,VVD -GHYD GLVDS?¢

the tunnel trying to reach Hebron.

A project to refurbish the place, which is organized by the municipality of Bani Nafn in
collaboration with a Turkish association that specializes in renovating Ottoman buildings, is
currently underway for a budget of 1 million dollar. The internal mezzanine, added to allow a
bigger number of faithful within the mosque, will be removed to respect the original structure of

the mosque.
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2.4.  Halhul

Halhul, north of Hebron, is located on the way from Jerusalem and Bethlehem to Hebron and the
Nagab. A bit off the main road is the 0D T —adP Nabi Yunis, or Prophet Jonas. The mosque,
seemingly modern and uninteresting nowadays (figure 22), is an extension built around the

centuries-old structure that represented a landmark in the region for a long time. ODT—P <DTLQ

Lut and Fatima were not found in old pictures of the region, whereas Nabi Yunis is often
documented, probably because of its location on an important axis of trade on the way from

Jerusalem to Hebron. Ibn Battuta passed there, and notes:

32Q P\ ZzD\ WKHUH >-HU X ¢ Dh@bidP\@nis YJonahW ¢h Gimb& peace - over which
there is a great building and a mosque ~
(Ibn Battuta, 2017: 77)

The place was also famous because of its particular shape, as expressed by Finn:

3/ HDYLQJ WKH +HEURQ URDG DW $P 'LUZHK ZAMHMWDDMHFNQGE DB
of Nebi Yunas, (Prophet Jonah) which is so conspicuous an object far away in every
direction, the minaret which rises from the building giving it very much the appe arance
of a rural church in Europe
(Finn, 1872: 290)

W KDHD G R

We can see the mosque in pictures from the beginning of the century, in those of the Dominicans,
for example, who did archaeology work in the region, or in the photographs of the Matsons, with

QXPHURXV SLFWXUHV VKRZLQJ 2\s&eHiguri 21). Dhe oRdinallstErie mxsQueV

was destroyed, according to the sheikh, by a thunderstorm some 50 years ago, when a lightning
struck its tower. Other people explained it was destroyed to make the road that passes in front of
it, which seems improbable as the current mosque is an extension of the old one, built around the
original frame z*the dates indicated for those works were 1957 and 1973. Indeed, within the
building the old triple arches of the ancient building can still be seen. The three arches of the front
wall can still be seen within the mosque, even if two are integrated in the wall (figure 23). In the
central part of the mosque stands the P D T —aid its cenotaph, in a closed chamber, fenced and

hidden behind heavy curtains, usually not visible by the worshippers (figure 24).
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Here too different narratives and interpretations can be found. Often presented as the tomb of

Jonas, both in ancient and contemporary literature'®, | was given a different explanation by one

of the imams of the mosque, Sheikh Issam. According to him, the cenotaph represents one of

WKHVH 3VW D WheR@phet gdssetl He explained that Jonas, who was a Prophet, tried to
GHOLYHU *RGYV PHVVDJH WR KLV SHRSOH IHIJXMI)QYKK DOMRNHG RRW
punish them. Allah said he would punish them three days later. As they still would not believe

him, YunisIHIW KLV SHRSOH ZLWKRXW *RGTfV RUGHU DV RUBHAMAOW KH
sailing on the sea and was subsequently swallowed by a whale. After remembering Allah, he was

thrown out by the whale on the coast of Jaffa: he stopped in Halhul on his way back to Iraqg, he

stayed one year to get his strength back. He then went back to Niniveh where he found out that

his people converted seeing the doom sent by God arrive.

The P DT —#s celebrates, according to him, the place where Jonas lived after being thrown

out of the whale in Jaffa. This could be one enduring explanation, or a modern rationalization of

the fact that another tomb is known for Jonas, in Niniveh (Irag, currently Mosul). At least five

monuments to Nabi Yunis exist, according to Sheikh Issam: in Jaffa, Halhul, one in south Lebanon

in a city called Jihon, one in Idlib in Syria, and the main one in Niniveh in Iraq, which was destroyed

few years ago by Da &sh. Sheikh Issam prudently stated: %he oldest part here is a cave under

the ground. | think prophet Yunis lived there. Above the cave a mosque was built in 1226 by the

nephew of Salah Din al Ayyubi to show that something happened with prophet Yunis here .

That cave has been closed before 1967, a factthat UHVRQDWHY ZLWK ERWK +HEURQ D¢
where the underground caves are also sealed. It shows that the caves are actually the holiest
places, the cenotaphs being mere symbols. All those caves, or underground places, as shown in
the case of al-Tabaqa (see 2.6.) are vested with mysterious powers: they represent the real link

with the spiritual and mystical world and are thus seen as dangerous.

®6HH IRU H[DPSOH 30RVTXH RI 1DEL <XQXV 3UR SX\HWeéurRW@INY Frontied, FRYHU ,VODPL
http://www.discoverislamicart.org/database_item.php?id=monument;ISL;pa;Mon01;12:en; Mosque of Prophet Yunus

(upon him be peace) “ Islamiclandmarks.com, https://www.islamiclandmarks.com/palestine-other/mosque-of-yunus-

as.
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Jewish settlers regularly come to pray since November 2017 in front of Nabi Yunis, during the

night and under military protectiont” ,1 LW LV FRQVLGHUHG D SRVVLEOH ORFDWL
D OV R V Hie@aditnal location of the tomb of the Biblical prophets Gad the Seer and Nathan

WKH 3URIS/IS6M Jewish believers.

H$,1 $<<8%

KHQ UHVHDUFKLQJ WKH PaDother PlaceWds EF U RO KW WR P\ DWWHQWLRQ
(-RETV V.SUBL@I $\\Kdatdd\Wew hundred meters from Nabi Yunis. A small spring of fresh

water appears down the slope of the hill and is received in a small pool surrounded by stairs

forming a small amphitheater. This is supposedly the place where Job, sick and exhausted by the

various ordeals imposed by Satan to test his faith, collapsed. The local traditions say that God

made this spring appear to wash and appease him, notably his skin disease (Job, 2: 7). Here,

too, the imprints of the prophet were left in the rock; some say the main hole there was made by

his heel, where he touched the ground to make the water appear, others claim that it shows where

his head fell and that in the pool are other imprints left by his body that are hard to see now. The

water is believed to have magical healing properties, especially for skin diseases (see 3.1.). This

recalls other wells and springs dedicated to Job which were believed to have the same type of

properties : Several springs where the Palestinians believe that Job bathed and was thus cured

Rl KLV GLVHDVHY DUH VWLOO XV@&abRUWIYAOL)YVRUWY RI DIIHFWLRQV

2.5. Dura

In Dura stands the mosque of Nabi Nuh, or Prophet Noah, on a hill within the city. The P D T —isP
guite recent and was built by the Ottomans (figure 25). As such, it is seldom mentioned in the old

texts, and when mentioned always very briefly.

17 See for example 3)RU ILUVW WLPH LQ \HDUV -HZV SUDQDMDQEYIE@Q B DD WHR B EVKIHQ 73 PO Kk
Israel, 19 November 2017,

https://www.timesofisrael.com/for-first-time-in-18-years-jews-pray-at-biblical-tombs-in-palestinian-village/; 3-HZ LV K
VHWWOHUV VWRUP + D Thi¢ Raleshrial IhfoRratidh lC@h¥e) @6/July 2018,
https://english.palinfo.com/news/2018/07/26/Jewish-settlers-storm-Halhul-city-for-rituals.

8 7JRPEV Rl 1DWKDQ DQG *DG -HZLVK +LVWRW\L®D +HHEKRE -HFIWKO&RPPXQL
KWWS HO KHEURQ RUJ LO KLVWRU\
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31 R D&gain, is a favourite divinity, and has several sanctuaries; one at the ancient Adoraim
(Ddara) in the south of Judah « ~
(Conder,1877: 98)

Pura is the Biblical Adoraim, or Adora (...) The dome of Neby Nuh can be seen from the
neighbourhood of ed Dawéaimeh *
(Conder & Kitchener, 1883: 304)

The narratives around the place and the reason for its location there are much more uncertain
than in the other places visited. An Awgaf mosque inspector in the city explained that around 400
years ago the Ottomans arrived with a map and claimed that the tomb of Noah was there. They
explored, found a cave blocked with stones and built the shrine above it. The veracity of this
history is disputed by the Islamic tradition which states that a Prophet is buried where he dies,
without being brought back to his country of origin; since Palestine is the land of the Prophets ”
through which all of them passed (see section 4.1.), according to popular belief, it could well be
that Noah indeed died in Dura and was buried there 3EXW ZH DUH QRW VXUH DERXW LW
A cenotaph is present in the far room of the P D T ——dPaped with a green and recent cloth (figure
26). It is also used to store carpets and other objects. The room in the front is the actual mosque
where believers gather to pray. The original structure of the P DT —hBre is also altered but
remains visible; the stone structure and the dome are notably observable from the cemetery in
the back.

2.6. $O7TDEDTD

The P DT —ePSheikh Mohammad al- 1$ EH& W K Hcarrirgdide®” P D T —sfadied here. It is
important as a contrast WR WKH PDT—P —tliscéskes Bbeve KoEcause it represents the
QXPHURXV 3DOHVWLQLDQ PDT—P — Wit {3 iddkatel, it Gopvefra FIlnexR U | LI X U+
to the village of al-Tabaqa, south west of Hebron, near the town of Dura. It corresponds to the
tUDGLWLRQ bfthe3 P B GHiHAt' includes a unique room with a mihrab, a dome (destroyed)
and several trees planted nearby (figure 28,29 and 30). A low and narrow entry in one of the walls

leads to the cave, below ground, where the tomb was probably situated, but the destruction there
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makes it difficult to see (figures 30 and 31). Inhabitants of the village explained that there was a
tomb, but it was destroyed (by children, according to them) who were looking for a treasure (see
section 3.1.). A picture found in the Awqaf survey of 1984 shows that the dome of the PDT —P
was only slightly destroyed at the time (figure 27).

The questionnaire from that same survey shows that the responses to the question about local
knowledge, referred to al- f$EHD®/ 36 KHLNK sIDKWHOGVOH FRPPRQ@QhbPReQrs 6 XLV
3DV F H®Atedrding to the inhabitants of the village, Mohammad al-f$EHZDV 3D 7XUN" DQ
Ottoman. One member of the al- 1 $ E aily with whom | met in Jerusalem explained that the

Sheikh in that P D T —ishhis great grandfather. Nobody in the family knew he had a PD T —d?

why he died in that area - there are no stories in the family about him, but one day, his uncle was

sitting in the square in front of his home and a door-to-door salesman passed. He invited him to

drink water, they talked, and his uncle presented himself as Ahmad Abed, so the man exclaimed:

3ZH KDYH D |pbdaWin-bBira, on jabal al-Tabaga {the mountain of al-Tabaqga]. He was from

a village called Al- - D Q Q Wwiiich is the village of originof KLV LQWHU O RAKMsRoWgtie I DPL O\
various and changing narratives surrounding this P D T —aRd the uncertainty about the figures it

honors, but also the persistence of local traditions.

2.7. %HWKOHKHP

SDFKHOTV WRPE
Famous for its picturesque environment recalling biblical times, it is one of the places most
commonly represented in the pictures of the end of 19" and beginning of 20" century (see figure
32).

3$ORQH DQG VHSDUDWHG IURP WKH IDPLO\ VHSKOFXRKHSL|Q/ WD BRWGR
between Jerusalem and Bethlehem *
(Conder, 1877: 94)
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This site has been shown from the fourth century to the present time in the same place. In 700
a.d. it is mentioned as surmounted by a pyramid. In 1100 a.d. the same description is given. In
1422 a Moslem building is noticed as standing over the place .

(Conder & Kitchener, 1883: 54)

5D F KH O 1 Vs gfteriPpEesented as a typical case study of the common holy places in Palestine.

ThesiteiV FRQVLGHUHG 3D VWURQJ VRXUFH RBoWtha Q0EA),WidBa®@ G UHV XU
been revered by Christians, Muslims and Jews for centuries. Petersen, in his historical and
archaeological description of the PDT—P FRQF O X G H ¢h W kshitori/ tReUshHRé was

considered as a Muslim holy place, although it was evidently also revered by people of other

| D L WRétérsen, 2018: 133).

Traditionally linked to Bethlehem, the shrine has been annexed to Israel with the construction of
the separation wall after 2005. Using an intricate design that would allow the P D T —tofbe situated
into the Israeli side, the wall zig zags from a guarded gate to an area marked for a parking lot next
to the P D T —HPough a protected corridor of access, the whole place being surrounded by wall
and fences (figures 33 and 34). The drawing made by a member of the Anastas family in Till
RoeskenV PRYLH 39LGHRPDSSLQJ* $ho@sDhowsd (® Mall\Wragddrited the
neighborhood and separated the Tomb from its direct environment. The Anastas house has been
surrounded on three sides by the wal, WXUQLQJ LW LQOR\PRE 3 D [RBLA&I Feblized for
WKH $QQH[ FODULILHY WKH FRPSOH[ OD\RXW d&rb,WitkKdH heda@eO DQG DF
not only a religious symbol, but also a political referent incarnating Israeli sovereignty and identity

through control of landmarks (figure 35).

The site is nowadays an exclusive Jewish shrine, cut from its environment and its traditional
surrounding, such as the Muslim cemetery. The access to the shrine itself follows strict gender
segregation between men and women. Many orthodox and ultra-orthodox Jews come to pray

near or directly next to the cenotaph (figure 36): Rachel, wife of Jacob, is indeed one of major

Y 3YLGpRFDUWRJUDSKLHV $wGD 3D O HM®Aenghron Vimé@ fttps:Rvinédldoi/84089801 and
Dérives.tv: http://derives.tv/constellation/roeskens/ T- 1
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figure in Judaism. The original P D T —sRlifficult to imagine within the modern structure: covered,
surrounded by new rooms and new materials, its historical meaning is largely lost in a political

setting that turned it into a religious-nationalist symbol.

The Milk Grotto
One other site in Bethlehem, nearby the Nativity Church, itself a major sacred site, can be added
to this study of shrines: the Milk Grotto, where it is said the Virgin Mary breastfed Jesus and drops
of milk fell on the stone, turning it white. An old tradition says the rock is imbued with power,
especially against sterility. Like 5 DFKHOTVY WRPE WKLV K&alatsdovibhFvome TWKLHIO\ |

practices and religiosity (see section 3.1.).

Crisscrossing past and present, this juxtaposition of different narratives, ancient texts and
contemporary discourses, and in the Annex, iconography representing different periods, reveals
their contraposition as well as meeting points. The debates around the P D T — Roeu$\on their
names, origins, DQG UHOLJLR X Vie§itirGaldyQ MitLalga thdR tdaterial evolution of those
places, some of which are still visited, while others have been deserted. Some architectural
features have remained and persisted throughout the centuries, whereas in other cases, the old
building itself was destroyed or has disappeared under a new form, in keeping with the new
practices on the site. Beyond changing traditions and narratives, we will concentrate in the next

part on the evolution of practices.

3. SHUPDQHQFH DQG FKDQJH SUDFWLFHV LQ DQG DURX

Studying the evolution of practices and rituals in depth over time would require a long-term
research as it implies entering the intimate circle of people, gaining their trust to discuss sensitive
matters, meeting them outside of the worshipping places. The fieldwork realized within the
framework of this program in over a month, thus represents a first approach. It allows already for

some broad lines that will be presented here to emerge.
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Some practices and rituals have indeed disappeared, others survive, maintained under a similar
or slightly different form, or are renewed under new forms, where new relationships to the sacred
are sketched.

The presentation of the sites above already hinted at some practices, old or contemporary, that
FDQ EH REVHUYHG DW WKRVH VLWHV SUD\HUV WLHZLLOSDHEUN VRHIQR/
here a typology of the practices evoked or observed. All of them have been grouped first into
private practices, including the most common one, namely prayer, notes, candles, pieces of fabric
and magic beliefs. A second section will look at collective moments, such as pilgrimage and
holidays.

Many people interviewed insisted on two points: that those were old traditions that largely
disappeared over the last 30- \HDUV DQG WKDW W fothiddenUi Isfakniab) héy
suppose a kind of worship or rituals towards people, whereas worship, prayers, requests etc.
should be directed exclusively towards God. These explanations, essential to understanding
WRGD\TV S U DdtideE tawarBs@@e P D T — Pwill bé developed in a third section.

3.1. 3ULYDWH SUDFWLFHYVY FRPPRQ EHOLHIV

Prayer

Due to the status of the m D T — Pas—3akred places, prayer is the main practice to consider.
However, different dimensions need to be taken into account: the type of prayer depends on the
religion, the location of the P D T —aid the person buried or remembered there.

It is important to stress that many P D T — Rwre-Mtated in active mosques, like in Nabi Nuh or
Nabi Yunis, as well as in the Haram al-Ibrahimi, which host the regular Muslim prayers five times
a day. These prayers represent the normal Muslim practice in mosques, not linked or directed to
the mag — POthers used to be mosques but are not frequented anymore, such as 0 D T —YRqin,
where this type of practice disappeared.

In addition to these collective and ritualized prayers, personal prayers can also be realized in front
R1 WKH PDadraddres¥éd to the figure it honors. The observations conducted inside the

Jewish and Muslim sides of the Abraham mosque, show that there is a difference between the
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two faiths when it comes to personal prayers. Whereas direct prayer to intermediaries (saints,
SURSKHWV« LV SDUW RI WKH -HZLVK ULWXDOV IND&® VD W IV BBK LW k
P D T — Rfiguw®¥ 39), it is debated in the Muslim tradition and is not always accepted; prayers

made openlyin lURQW RI WKH PDT—P—W DUH WKXV OHVV YSODREBW DOHYVV
prevented by the imam (see 3.2. and 3.3.). Some people, however, do it: figure 38 in the Annex

VKRZV D OXVOLP ZRPDQ SUD\LQJ LQ IURQW RI WKW BBHR&R RI $EUD
she is praying to Abraham himself, the place chosen, the body language and the fact that she

was crying at that moment showed the importance of this specific prayer and place. Indian Muslim
SLOJULPVY DOVR H[SODLQHG 3ZH KDYH WR SUBDR® W®&®HAHULQWRKH U
Proximity, and even contact, are important: many Jewish worshippers grab the window, touch the

walls, in an effort to be closer to the holy presence. The Muslim woman depicted in the picture

also passed herhand LQVLGH WKH PDT—P

1R VSHFLILF SUD\HUV DUH GHYVLJiQ KWk @racRdds.\@¢hBradlif tikelpiayerP — W
recited is the Fatiha, the beginning chapter of the Qur §n, and in Hebron, according to a guard of
the mosque, the Salat al-lbrahimiyah $E U D KD P {V véhldibi§ gdt of the of the ritual 3VDODW”’
the prayer performed five times a day by devout Muslims: after the first portion of the prayer that
glorifies God (Tashahhud) is the Salawat, or Durood, a prayer of salutation and blessing, which
mentions Abraham alongside Muhammad:

O Allah, let Your Peace come upon Muhammad and his family, as you have

brought peace to Ibrahim and his family. Truly, You are Praiseworthy and Glorious.

Allah, bless Muhammad and the family of Muhammad, as you have blessed

Ibrahim and his family. Truly, You are Praiseworthy and Glorious

This invocation is often mentioned by Hebronites to prove the connection of Muslims to Abraham.

Another practice related to prayer is that of 3 Q L Gr&athr in literal Arabic), a vow or a promise to
*RG 7KH ,PDP RI %SKQHLNKTZPUHT ¥dple @sed t6 Ddhidts in the shrine
[Magam Yagin or Fatima] because they thought it was a holy place. Nidhr is allowed, it is not
haram. For example, people would promise to God to slaughter an animal if they have a baby or
a job. “Similarly, in al-Tabaga an old woman, Hajje Hatba, explained they used to do nidhr in the
P D T —with olive-oil candles.
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There is, however, a clear opposition from the clergy and many believers to prayers addressed
directly to the prophets, to awliya or other figures such as Fatima. Sheikh Issam, in Halhul, insisted
that 36 R P HW L P Htkle Viskokrs) grab the iron fence on and ask things from SURSKHW <XQLV« ,
tell them why do you ask him, he died, he cannot do anything for you. He died! « Allah asked
to ask him directly. Ask Allah, why Mohammad, Mousa or Issa, they cannot do anything for you,
they died. Allah can give you, not the prophets . All the imams | met insisted that this type of

prayers is not acceptable and expressed their commitment to limit or prevent them (see also 3.3.).

On the Jewish side of the Cave of the Patriarchs, prayer LQ ITURQW RI| W&hH tdPtBeT — P — W
characters they represent is a common, regular practice (figure 39). An American visitor to the

Haram explained that prayer often includes reading the writings about Abraham buying the cave

and 6 DUD YV (Genéxslg R3).

Another Jewish tradition, born out of constraint, is prayer at the ¥ step . At the former old

entrance of the mosque, destroyed in 1969 by the Israeli army after an attack against Jewish

worshippers, a staircase was going up against the wall of the Haram (see map p. 28 and figure

40 n the Annex). During the time of Muslim rule over the city (Mamluks, Ottomans, Jordanians)

entrance to the building was forbidden to all non-Muslims and Jewish prayer was restricted to the
VHYHQWK VWHSV RI WKH &DYHfV HDVWHUQ HQWUDQFRUKYHMD®GEG! WK
Jewish worshippers can access the Haram to pray, the symbolic place of the 7" step remains to

this day a place of prayer (figures 42 and 43). Not a P D T —a®such, it is still considered a holy

place dueto WKH KROLQHVV RI WKH +DUDP W KAQURI® ffom KirydWADER G WKH F
explained that people still pray there because it is closer to the holy cave: a hole in the enclosure

of the Haram indeed communicates with the cave underneath the mosque where the tombs of

the Patriarchs and Matriarchs are believed to be situated (figure 43). The sign put up by the Jewish

community of Hebron RQ WKH VLWH VD\V WKDW 3PDQ\ -whicY hdddbeed O SUD\ D
KDOORZHG E\ WKH SUD\HU DQG WHDUYV fRurdR)X Qdicaing\that I SQHUDW LF
both a sign of respect and a rooted tradition?’. Some old Hebronites also said that before the

division of the mosque some Jews insisted on praying at that location out of conviction because

WKH +DUDP ZDV D PRVTXH DQG LW ZDV 3QRW WKHLU SODFH"’

20 6HH DOVR WKH ZHEVLWH RI WKH -HEMWWKSFRIRO XCHBENWARR RHE URQKLVWRU\
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As for the Christian prayer, the intercession of saints is part of the rite. In the Haram they have
access to both sides, but open prayer is probably not tolerated as it could be considered as a
provocation, although | never saw anyone attempt it. It is interesting to note that the Briefing of
the 5XVVLDQ 2UWKRGR][ &K XU F KorfleJuNek2R, 2008 réfnsQ@ Eébate about the
possibility praying in such a shared setting: 3 great interest was shown in the possibility for saying
Orthodox prayers at common Christian shrines found in non-Orthodox churches and sometimes
even in non-Christian worship places, such as the remains of the forefather Abraham in the
mosque in Hebron 2%, showing at the same time the importance the place retains for Christians
DQG WKH GLOHPPDV WKDW FDQ DULV.H IURP 3VKDUHG” VDFUHG SOD

Beyond the prayers, spoken or thought, immaterial, between the faithful and God, some material

elements can support or complete the prayer, incarnate the nidhr, the devotion, the supplication,

VKRZ RQHTV SDVVDIJH HWF 7KUHH PDLQ SK\WLFDO PDQLIHVWDWL
that were observed in the field but are also described in ancient texts will be explained here: the

use of notes, candles and cloth tied in the sacred space.

Notes

Prayers written on pieces of papers were found mainly on the Jewish side in Hebron. The practice
of putting notes in the cracks of the wall at the ¥" step “location recalls that of the Western Wall
and small Western Wall in Jerusalem. It shows the holiness of the site: in Jerusalem, the holiest
place in Judaism, the Western Wall represents the destroyed Temple and the presence of God.
This practice, specific to the place, is thus reproduced in Hebron, although at a smaller scale.
Notes are put in the cracks of the wall (figure 44), but also, as shown in picture 43 directly in the
hole communicating with the cave located at the Seventh step. Here too, proximity and contact
seem to play a role in the transmission of prayer to God through holy places. $W WKH PDT—P—W
within the sanctuary some notes were also thrown next to the cenotaphs within the closed rooms:

folded papers, but also business cards.

22 6HH 5XVVLDQ RUWKRGR[ FKXUFK 2IILFLDO MHUYDWH RXWKHUHOSDWWRA®YW IRU H
KWWSV PRVSDW UX DUFKLYH HQ
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As for the Muslims, Sheikh Tareq % D QL lrbefitidRed that the notes were an old practice and

were mostly used as talismans against the evil eye: they wrote things on a piece of paper, folded

it in a way and hung it around their neck, put dust from the shrine, they believed it would protect

them. The papers had words on them, something written [lURP WKH 4XJfUDQ 7kkheZHUH JRI
shrine, folding it in a triangle, diamond shape, heart, and hung it around their neck, for they

believed there was a bengfit, protection, blessing, against impotence for example « People used

to do that in Yaqgin, but it is culture transferred from the SKL {This XVH RI WKHn@kug D =
unorthodox = influence is probably a way to legitimize practices that are now seen as
reprehensible. The use of talismans has indeed been documented +and criticized xin Sunni

Islam since its beginning.

,Q WKH P D 7isitétd+dM not see any notes on the ground like in the Jewish parts of the

Haram, neither did | directly observe such practice +which does not mean they do not happen.

However, on the Muslim side of the P D T —ePAbraham prayer beads were seen on the ground,

certainly thrown there on purpose. It should be noted that the iron bars that protect the windows

DQG SUHYHQW HQWUDQFH LQ WKH PDT—P—W KDYHWHEHMBWeUHLQIRUT
netting that hinders such practices; the wire netting is however only installed on the lower part of

the windows, thus leaving space above ORVW RI WKH PDT—P—W DUH FORVHG DQ
with little or no direct opening, thus hindering this type of practice.

Candles
Candles seem also to play an important role for Muslims and Jews. In Islam, candles are often
associated with the nidhr, ,Q ODT—P )DWLPD EODFN WUDFHV RQ WKH ZDOOV V
burnt there. In the Haram al-Ibrahimi, under the cupola that covers the flower-shaped opening
plunging into the cave, four olive-oil candles are lowered every morning at 8 by an employee of
the mosque (figure 46). In pictures taken for the Awgaf survey of 1984, olive-oil candles can be
seen in front of the PDT—P—W RI1 6DUDwithiQtBe HéMarD, Fvith lamp sometimes
suspended in front of the cenotaph (see pictures 45). In all monotheist traditions olive oil has a
strong symbolic meaning. In al-Tabaga, Hajje Hatba, an old woman from the village, explained
that every Friday she used to go tothe PD T —aPpu $ E Wit candles and olive-oil; people from

the village, especially women used to go there with those candles to do nidhr for sick relatives,
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for example: ¥We were going to eat, to light some candles, pray for the martyrs and get some
EOHVVLQJV WX SeiiiH@s not allowed anymore . It changed around fifteen - twenty
years ago, agreed the women present at the interview. The 1984 picture of Mag — IFatima clearly
shows a wax candle burning on the ground (figure 17), raising the question of who put it there: a
Muslim believer, thus marking a change in practice from olive-oil to wax candles - possibly for

practical reasons?

In Islamic traditions, candles and lamps are indeed traditionally made of olive oil, not wax. The
TXHVWLRQQDLUHYVY SURYLGHG E\ WKH $ZTDI IRUPDYKHP—-WKQFEXERH
one question on the lighting methods adopted in these places, proposiQJ VHYHUDO DQVZHUV 3
HOHFWULFLW\ ZLWK RLO FDQGOHV RU ZLWK JDV’
In her Ph.D. dissertation about the economy of olive oil in Palestine in the 19™ century, Maissoun
6KDUNDZL XQ G HthoSeLvihél WerBVUuKabl t3 visit these holy shrines in Jerusalem were
DGYLVHG WR VHQG RO I??y B DRQLIDDW FD B N GV Wil RV a#d offered more
than anything else. Peasants and townsmen, Christians and Mohammedans, rich and poor vow
oil, and it may be offered to any sort of sanctuary. The olive tree, ghadjaret en-nur J {be tree of
light, fas it is called in the Qoran - LV UHJD U G H (£abaéanK1R27:\142). The importance of
olive oil for lightning is expressed by the metaphor of the 39 HUVH RI /LIKW&an P@3%YKH 4XUT"
where the light of olive-oil lamps is used to express the might of God:

Allah is the Light of the heavens and the earth. His Light (in the Universe) may be

likened to a niche wherein is a lamp, and the lamp is in the crystal which shines in

star-like brilliance. It is lit from (the oil) of a blessed olive tree that is neither eastern

nor western. « %3

In Halhul, the use of candles at the Spring of Job was intriguing. Every time | visited this place, |
noticed dozens of burnt candles on the walls and steps, with traces of smoke and wax all over
the place (figure 48). Since the wax candles are not part of the Islamic rituals (but could also
represent a modern, practical alternative), | wondered if there were specific local practices around

that place with that adapt to new norms and modern means, or if it was also a place visited by

2 D Jes}uv "Z E* Al% @E ++}]E- Alro]R ¢ E $]1A $]}vi@ vh @0 }uu } i §
% SEJu}v] o] §]}vU ve 0 }vE £S5 U % SE|UPBPIE0IZE]oeUWh o] ASTEI]SC }( E
e ATRA"S

\"
B A (VE AZBHMOWIIAAAX]e0 u] *83u ] +XJv(}IE (Z UX%Z%MepE AT A E+ ATA"S}A
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Jewish worshippers - which was unlikely considering that the place is quite secluded. It appears
that some \RXWK IURP WKH QHLJKERULQJ KRXVHV OLJKW WHKRWHL¥DQC
beautiful at night and they can post the pictures on the social media, notably Facebook (figure 49,
see alsothesubVHFWLRQ DERXW 3 Pdeldw)FThi® aSdshdid Wé importance phones
have taken on: if they are not part of the religious practices proper, they are very present within
the holy sites, for taking pictures DQG VKDULQJ RQHYV SUHVHQFH LQ D KRO\ SOD
The use of candles is widespread in Judaism and is also highly symbolic. Just like in Islam, it is
the use of candles in Christianity has had an effect on the rituals and increased the use of candles.
Without going into the story of lightning in Judaism?* it can be noted that candles are lit at the
Haram al-Ibrahimi as well as at the 7™ step, where a spot under the opening to the cave, nestled

against the sacred enclose, is usually used to put candles (figure 47).

Other marks of respect similar to the candles can be found: for example, a chest of incense,

offered by the Sultan Qaboos of Oman in 2017, is presented openly in front of the cenotaph of

Isaac within the structure of the P D T —G&naan points out that incense and olive oil are the two

most important elements to beautify a shrine (1927: 142). Another element linked to prayer can

be observed in the pictures taken in 1984 for the Awqaf survey: the presence of open (and
FRYHUHG 4XUYDQ DURXQG WKH PDT—P RI -RVHSHKery @hGheFDWHG D
cenotaph), highlighting its holiness (figure 37). This practice does not seem to persist today.

Pieces of cloth

One very interesting practice observed in the Fatima shrine is the pieces of clothes tied on the
window metal (figure 51). It is clear that they are quite old. Abu Khaled el-Manasra remembers
that vhen we visited the P D T —wP used to cut a piece of our clothing, our shirts or trousers and
tie it saying the Fatiha to ask for the baraka. <R X FR X O G Q fWhd&hHaryriéd€ HOnly in
Fatima, not in Yaqin, because it is a mosque . These rags can be a sign to signal the visit, remind
a wish or a vow (Canaan, 1927: 104) EXW WKH\ DOVR UHO\ RQ ZKDW &DQDDQ FL
SHYHU\WKLQJ ZKLFK KDV EHHQ LQ FRQWDFW ZLWK VRPHERG\ RU

24 A 0} %o VOCele }Jv 8Z Ju%}ES Vv }( Vv o $3v:AldZus]@ESpu @G E EC W
Z33% WIIAAAXi Al«ZA]ESuXo0] E ECX}EPI v o «
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completely lose its relation to this person. Thus, these pieces of cloth always keep their connection
withthe SHUVRQ IURP ZKRP WKH\ FDPH" LELG

Evoked as a common practice in Islam in the literature, the fact of tying rags is reported a few
timesin LQ UHODWLRQ WR %DQL 1DYfLP &RQGHU DQ GagibWwt&t& FQHU VSH

example, in 1883:

837KLV LV VXSSRVHG WR EH WKH VLWH RI & DQRYU W K WY V WIO HRQQ!
Moslem tomb. Over it is a wooden frame or cage hunJ ZLWK UDJV’
(Conder & Kitchener, 1883: 371).

Canaan also observes this practice at the beginning of the 20th century:

3,Q WKH F Dnabl YRdinkh&€ar Beni N'em the door-handle, as well as the railing surrounding
the holy rock, showing the footprints of Abraham, are full of these rags. Bracelets, beads and
VPDOO QHFNODFHV ZHUH DOVR WR EH IRXQG DPRQJ WKH UDJV”’

(Canaan, 1927: 105).

On the next page, he mentions the same practice at the Shrine of /X Won the doors of (...) en-
nabi LOt and en-nabi Yaqin (both in Bani N'ém) (...) rags may be found “(ibid.: 106). The picture
of the railing in 0 D T —YRqin found in the Awqgaf 1984 survey is not of a very good quality, but it
seems that one or two of these rags can be seen on the metallic fence (picture 50). Those
testimonies seem to indicate that this practice disappeared over the last 40 years. It is however
difficult at this point to say if it is due to changing beliefs or rituals in general or in the precise case
of 0D T —YRgin due to its being off-limits because of military controls since the second Intifada
(see section 3.3). Considering the general trend to abandon this kind of rituals, and the fact that
6 K Lil@rimage also disappeared due to the general political situation in the region, it is probable
that the occupation made the ritual come to an end after a period during which they were already

fading away. A more thorough study on the ground would however be necessary to answer this.

Djinn, ghosts and magical powers
In al-Tabaqa, every resident interviewed, from all generations, had a story of apparition or djinn

totellin relation tothe P D T —TRey for example made references to the treasure that the children
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were looking for and for which they destroyed the place (see 2.6.): 3LW H[LVWV % XW WKH\ FD¢

it because itis guarded by a djinn[aguard-d MLQ Q @ Z K RSHeiki Al-¥XbédMimself is a figure

that appears to the residents of the village: the uncle of a woman | interviewed thus saw an old

man dressed in white on the street, 3SWKH ;Aélteh"ZHQW EDFN KRPH DOO VKDNLQJ 3I

VHHQ DQ Bnhkl ®Ho was encountered in the main street said that his paternal aunt
reported that ®very year the daughters of al- 1 $ E teBe visiting at night. They could not see them
EXW FRXOG KHDU WKHP” 7KH GDXJKWHUV foMikehhseVds b@ a &
and for that they are called 3 E D Q BX%/D D Q@beWdnghters of the oak. Another woman saw al-
1 $ E H@ one of his daughters; she was so scared she slept for four days after that.

Villagers also explained that the Israelis wanted to build a settlement on top of the hill, where the

P D T —sRinds, but their attempts were thwarted by the intrinsic powers of the place. First,

QRW KD

according to them, because the Israelis DUH DIUDLG RI PDJLF DQG GMLQQV 3PRUH

because the djinns guard the place and prevented the bulldozers from destroying it. Other people
mentioned a similar feat at the P D T —ePTamim al-Dari in Bet Jibril. They explained that the
Israeli army tried to blow up the enclosure, putting explosive under the walls, but never succeeded
in setting them up, even though they tried several times. The very power of the awliya and of the
djinns thus protects the sacred places against any blasphemous intervention, but also have a
political role in preventing the heritage from getting destroyed and replaced by Israeli settlements.

At the Ayyub spring (Halhul), the candles were said to be put only for aesthetic reasons and for
the pictures that were published on social networks (see above, subsection on candles p. 55).
Other practices directed towards the spring were clearly labeled as potentially 2 K D U.00Re'young
man who put the candles however also explained that the spring has magical powers and heals
skin diseases. He planted some aromatic herbs on the stairs leading to the water, so that people
would have mint and sage for their tea when they come to spend time there, but also so that the
place is beautiful and smells good " If this is not strictly speaking religious practices, the belief in
WKH ZDWHUTV YLUWXH DQG WKH GH 4 attdntiol ShidviisWoulR tdealy Hat
perhaps, even if not recognized openly in front of the researcher, the candles meant a bit more

than the profane goal that was claimed.

$QRWKHU W\SH RI 3P orbtliefzan (& foDrfe\at thie Milk Grotto and 5 D F K H@rfb\in
Bethlehem. If many prayers performed in the P D T — Rre-s@&id to be made by women and related
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to diseases or fertility problems, those two places are explicitly tied to women  Yequests and
problems. At 5D F K H@rfbyBowman, for example, H{TSODLQV KRZ X QWL O Wirken TV KH
+Jewish, Muslim and Christian - who came to pray for a successful pregnancy, coming with a red
thread that was put on the cenotaph and later attached on their belly (Bowman, 2015: 72). In the
Milk Grotto, the Franciscan friars who guard the site sell at their tourist shop some stone powder
with instructions on how to drink it (figure 52), including indications for prayers to be said by the
couple or the woman alone, and they also suggest a variation in case the pilgrims are not
Christians. If the audience is mainly Christian, some Muslims also attend the premises. Mary
ODU\DP LQ $UDELF PRWKHU RI -HVXV u,VVD L@ BUDEDRFH;LQG,NO® H
KHU QDPH DSSHDUV LQ WK Hand ¥ré §liageNidtveard baned &ftdr Réd. The walls
of the shop are covered with letters testifying to the miracles of the rock powder or the prayers to
the Virgin Mary (figure 53). Already in 1927 Canaan was underlining similar practices:

37 KH Z ktanastof the Milk Grotto are used by Christians and Moslems of Bethlehem and the

surrounding district as amulets to increase the flow of mother's milk. It is supposed that a few

GURSV RI WKH 9LUJLQ V PLON GURSSHG RQ WKH IORRU’
(Canaan, 1927: 80)

These practices underscore RQFH DJDLQ WKH LPSRUWDQFHQRW KR PRHISBTRY PS-U\W F W
noted in an article about the Milk Grottoand 5D FKH O | WogeR&E2ZRPHQ V UHOLJLRQ IUHT:
supports and validates women's everyday concerns. « a successful women's shrine should (a)

RITHU FRQFUHWH KHOS IRU WKH UHDO DQG VHUISexy 198REOHPV 1
6WDGOHU DQG /X] UHIHU WR WKLELWRWEHIRQG/KUPQE N UOA ¥ZREHEUOLQ
SFORVHO\ OLGENHHL®@ WRQAH CHA (Btadlet &M \uz 209 XIB3I). V

3.2. &ROOHFWLYH SUDFWLFH DQG PRPHQWYV

Beyond those practices, largely private and intimate, important moments of collective rituals,

celebrations and pilgrimage also take place around some PDT—P —W
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Holidays and celebrations

When considering the holidays and celebrations, two categories can be distinguished: the general
ones, performed by the believers in different places, and those exclusively linked to one place.
Muslim and Jewish holidays as Ramadan, the Eid, Sukkot, etc. are celebrated in Hebron as in
other places. They have a particular importance for two reasons: first, for ten days corresponding
to high holidays, the Haram is fully open and exclusive for each faith. Second, holidays and
attendance are also used as occasions for making political claims or organizing demonstrations
in the Haram and in the old city: Ramadan, for example, is the occasion to revive the otherwise
empty old city, and the number of people going to the Haram increases sharply (see section 3.3.).

On the Jewish side of the Haram, many celebrations take place, including bar mitzvas and

weddings that involve wine, dancing and singing. One holiday has a special relevance in Hebron:
3&KD\HL 6DUD” W K HGemekisH23Rb) 6thelsBturday, usually in November, when the

episode of the purchase of the Cave of the Patriarchs by Abraham is read in synagogue.
7KRXVDQGV Rl -HZV FRPH WR +HEURQ DQG WKHKREED®DYHKFURDHQ
Considering the situation in Hebron over the years, this gathering is probably a recent tradition

although it is probable that when a Jewish community was installed in the city (before 1929) and

even though they could not access the sanctuary, being in Hebron for that particular reading was

important. This precise point would however require further research.

The Jewish presence in Hebron being intrinsically enmeshed with nationalistic objectives, this

holiday as all the otherV /DJ EDY2PHU <RP-theSameXbirg the festival organized

by the Jewish community in Hebron for Pesach that attracts hundreds of settlers and right-wing

Jewish nationalists - are clearly meant as political statements as well as religious celebrations. In

fact, in its account of the preparations for Chayei Sara, the right-wing, nationalist religious website

Breaking Israel News concludes by saying that by coming to Hebron to celebrate that day, people

were 3SURFODLPLQJ WKH HWHUQDO FRQQHFWLRQ EHWZHH® +HEURQ

% 3'HYVSLWH GDQJHU WKRXVDQGY JDWKHU UQSEHBKBRIW KW VRE ¥ B \SRA HERU B R DR E X
Breaking Israel News, 6 November 2015, https://www.breakingisraelnews.com/53213/defying-terror-thousands-camp-
in-hebron-to-celebrate-life-of-biblical-matriarch-sarah-this-sabbath-jewish-world/#zIm7Pr2hMbhI5Td0.97. In the same

vein,sHH DOVR 36KDEEDW &KD\HL 6DUDK 9 6K®D YLXO %He QetuBalent PosO3D Pétobidy X013,
https://www.jpost.com/page.aspx?pageid=13&articleid=364266 30,000 Jews Expected For Sabbath Prayer In

+H E U Rig" Jerusalem Post, 25 November 2005, https://www.jpost.com/Israel/30000-Jews-expected-for-Sabbath-

prayer-in-Hebron DQG 33ROLFH VHFXULW\ IRUFHV SUHSD UAiutzFShkevag& K ovenbes RPAIDK LQ +HY U
https://www.israelnationalnews.com/News/News.aspx/237826.
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Another holiday mentioned in Hebron by Father lbrahim (formerly Iskandar) at the Russian

Orthodox Church,was 3 (LG PDOOXWD\ RWKMHKH 2DN WKDW KH DOVRrFDOOHG
36 D U D 1 Vwhidb takes place on May 27" each year. The unwillingness of the monks to be

interviewed made it difficult to have further information. Qassem, a Palestinian employee of the

compound confirmed it, saying it was a celebration open to Russian nationals. The website of the

Department for external relations of the Russian Orthodox Church also indicates that on October

22" 2014, the Church of the Holy Forefathers FHOHEUDWHG LWV SDWURQDO IHD
FRPPHPRUDWLRQ GD\ RI WKH +RO\ )RUHIDWKHU S$EUBDXDWLD@G KL
Ecclesiastical Mission in Hebron with a mass and a procession to the oak of Mamre?®. It can be

hypothesized that this day must be celebrated every year, but an article was published on that

particular occasion due to the presence of the Abbot of Kiev to chair the celebrations.

If other types of collective rituals such as local processions are mentioned by Canaan, none were

mentioned on the field, with the exception of % D QL 1 BHglkP Tareq indeed mentioned that

6 K LAll@rims used to slaughter animals as a sacrifice, and that people from the vilage GLGQTW OLNH
it as it represents 3D S D JD Qsla®it) &hd nonsensical tradition.© + Hiso mentioned another

type of collective ritual, addressed directly to Fatima: according to him, during some dry seasons,

people were performing VDFULILFHYV 3 Hhétd QlatgkteriQd-dhickens and roosters, and

rich people were sacrificing sheep or goat, at the center of the town, facing towards P D T —Y&qin.

They made a G X {sDpplication, personal prayer] addressing the prayer to Fatima, mother of

rain ficalling [dmm al gheth, ghethinaf " PHDQLQJ 3PRWKHU R U Bé Qiticizésvtiris XV UDLQ
ritual in hindsight: S\ WKHUH LV D VSHFLDO SUBaladl-|RW LWDADGh @ ask O D P

Allah to bless you with rain. But in the old times, because of a lack of religious awareness people

directed their supplication to Umm al-ghethf VODXJKWHULQJ DQLP D&Oddnsided VR GRLC
they were guilty of 3W D the¥ Is Gtfipping God of his attributes.

%38 KXUFK RI +RO\ )RUHIDWKHUV LQ +HEURQ FHGHEXNDW DD 2W W ISR GRIR&IKDXA FKDVH S
external Church Relations, October 23, 2014, https://mospat.ru/en/2014/10/23/news110101/.
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Those practices are performed mostly by local residents and visitors, but also include the
participation of many pilgrims. Pilgrimage represents a religious practice in itself, as it implies a

particular action and intention performed in connection to a sacred space.

Ziyarat, Mawasim and Pilgrimage

7KH WUDGLWLRQDO W\SH RI FROOHFWLYHerEHOHEUDWRRGY LQ 00X\
mawsim), festivals or pilgrimages. Canaan notes W K BaNy 3anctuaries have regular mawasim *
some very simple, that last for a day, others that last few days, with people coming from different
places to celebrate (Canaan, 1927: 193). The most famous of these P D Z — \id tRat of Nabi
Mousa. The writings of Emma Aubin Boltanski are essential readings on the topic (Aubin-
Boltanski, 2003, 2005a, 2006, 2007, 2013): she studied the practices and narratives connected
to the contemporary forms of the Nabi Mousa (and Nabi Saleh) mawsim, how it continues and is
re-invented by the Palestinian Authority as a show of nationalist pride. The mawsim of Nabi Mousa
has existed since the Middle Ages. Studying the practices performed there, Aubin-Boltanski
VKRZV KRZ WKH SURFHVVLRQV DUH *WHUULWRU HappropriatidildRQV~ ULW
the lost territory (Aubin-Boltanski, 2005: 60). Other P D Z — \ukd® to exist as well: Mahmoud
Yazbak for example studied the mawsim of Nabi Rubin, next to Jaffa, from medieval times to
VKRZLQJ D 3JUDGXDO SURF H bftheplad® (rebay 010 LFDWLR Q"

The type and importance of pilgrimage is generally a function of the religious importance of the
place.|1Q WKH PDT—P—W VWXGLHG LfQ ewakple,theré isRQe& gradithtfrétQ
Hebron, a major sacred place and place of pilgrimage, to al-Tabaga, a local shrine that receives

no visitors except from the nearby village.

There are very ancient proofs of the sanctity of Cave of the Patriarchs for the three monotheisms.
Jewish, Muslim and Christian pilgrims have left accounts of their trips to this holy site since the
early Middle-Age (Barbé, 2017: 41-51; Reiter, 2009: 166-167). For example, in pilgrimage scrolls:
one scroll dating back to 1433 describes the places visited by a Muslim pilgrim, Sayyid Yusuf,
who visited Jerusalem and Hebron, among other places, that are represented in miniatures

(Chekhab-Abudaya, Couvrat Desvergnes and Roxburgh, 2016). Similar scrolls of Jewish
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pilgrimage can be found, including the Garrett Hebrew scroll from the sixteenth century kept in
the Princeton collections?’ or the Genealogy of the Patriarchs manuscript held at the Met
museum?®, which shows the four holy Jewish cities, namely Jerusalem, Hebron, Tiberias, and
Safed (Jacobs and Eisenstein, 1906, p.503).2°

The pilgrims in Hebron are many, and they hail from all monotheist religions. Jewish pilgrims
come from the United-States, France, etc., but also from within Israel. The Muslim pilgrims
sometimes visit Hebron as DQ *H[WHQVLRQ ™ W Rf theK'tmr&HD BilgridnagkEV(Muslim
pilgrimage to Mecca made during the year, in contradistinction from Hajj, which is performed at a
specific time of the year); several Indonesian tour operators, for example, offer this possibility. It
can also be a simple Ziyara“™ 3Y L VIh@/question of ziyara, especially to tombs, is linked to the

controversial question of the cult of saints within Sunny Islam (Beranek & Tupek, 2009; see 3.3).

The director of the Haram explained they receive pilgrims from Indonesia, Turkey, Singapore,

South Africa, Malaysia, England, etc. Sometimes they receive big groups, for example in July

2018 | met there a group of around 300 Turkish Muslims. Many of those groups arrive by a bus,

visit the Haram and leave, with very little economic revenue for the city. An Indian couple who

visited Hebron for the first time xbefore Jerusalem because of time constraints - H{SODLQHG 3R
course it is important to come to Hebron, itisalouU SURSKHWYV’

In Halhul and Dura, the imams claim to have many visitors, attracted first by Hebron, but stop on

their way or while visiting the region. In Halhul, the writings on the donation box in the mosque

are in Urdu, Turkish and Hindi. Sheikh Issam underlined the different traditions existing within

Islam. He explained that sometimes he has problems with the visitors Muslim, Jewish or
&KULVWLDQ" VWDWLQJ 37KH PDMRULW\ WKHWRBHHHSROHWSH RE IOH\
the Muslims from Indonesia they believe in tombs, a little... Sometimes Christians from India they

do the same thing [pray to the Prophet or grab the iron fence]

27 34 3LOJULPDJH RI DOH BRW&!, RBSC Manuscripts Division News, 21 November 2017,
https://blogs.princeton.edu/manuscripts/2017/11/21/a-pilgrimage-of-memory/.

28 Genealogy of the Patriarchs (Yichus ha-$YRW ~ OHWURSROLWDQ OXVHXP RI $UW 0(7
https://www.metmuseum.org/art/collection/search/688582?exhibitionld=%7B3e2bd038-7aea-4779-9951-
2974efca566d%7D&amp;0id=688582&amp;pkaids=372&amp;pg=0&amp;rpp=20&amp:pos=16&amp;ft=*&offset=20

2 6HH DOVR 3+RO\ FLWLHV SODTXH " LQ W KH&ROWIHFOH. RTK H HRIDUDRIG& ROHBBIN V
KWWSV Z7Z7ZZ ORF JRY UU DPHG JXLGH KV KRO\ODQG KWPO

65 7R
\Fm o TETRAKTYS

PCRPS



https://blogs.princeton.edu/manuscripts/author/don-skemer/
https://blogs.princeton.edu/manuscripts/2017/11/21/a-pilgrimage-of-memory/
https://blogs.princeton.edu/manuscripts/2017/11/21/a-pilgrimage-of-memory/
https://www.metmuseum.org/art/collection/search/688582?exhibitionId=%7B3e2bd038-7aea-4779-9951-2974efca566d%7D&amp;oid=688582&amp;pkgids=372&amp;pg=0&amp;rpp=20&amp;pos=16&amp;ft=*&offset=20
https://www.metmuseum.org/art/collection/search/688582?exhibitionId=%7B3e2bd038-7aea-4779-9951-2974efca566d%7D&amp;oid=688582&amp;pkgids=372&amp;pg=0&amp;rpp=20&amp;pos=16&amp;ft=*&offset=20
https://www.loc.gov/rr/amed/guide/hs-holyland.html

This Project is Funded by

MY | MY

HERITAGE |IDENTITY e
I.l e

—_—

*
* *

—ehy
e ;—“I R

EUROPEAN UNION

$FFRUGLQJ WR ROG UHVLGHQWY RI WKH YLOODJHV %D VIR JILW VD
SUR[LMRWEURQ DQG WR LWV UH O LKBRXM KUY PR DWRWQHD® DGHIPJ Fol
)DWLPD 7KH VKULQHV KRZHYHU KDYH ORXWID ¥ELVLSRUN BIUW KH
PHPRU\ VLQFH BUZEHDWWLQH[FOXVLYHO\ 6XQQL DQG WIKHVERHGHU F
UHVWULFWV WKHLU HQWU\ DV D UH VX OWDRIVMERKNLREU KRV ¥R R €& VWHLC-DA
DV ,UDQ DQG ,UDT 7KH RFFXSDWLRQ DQG W K}H V@ WW\RD P D D-WR R@ TR
DOVR VORZO\ SXVKHG SHRSOH RXW DV HYLGHQW EV RFRH \FDIFW W K L
VHH EHORZ

4. $QDO\]LQJ SHUPDQHQFH DQG FKDQJH HGXFDWLR(
RFFXSDWLRQ

This overview of the past and present practices in and around the P D T — BheWs that many

changes have taken place in terms of rituals and narratives over the last decades. The rapidity of

those changes was very striking through the testimonies, and even clearer when different

generations were present at the same interview. A general pattern was observed: old people

invoked the memory of various practices, that they themselves used to perform, whiletKH 3SPLGGOH"
generation - people around forty years old - usually represented a counterpoint, insisting that

WKRVH SUDFWLFHV ZHUH 3KDUDP" DQG ODUghdranceF™® (bHigWHG WR
generation was generally aware of some traditions but mostly considered them as something of

the past, as superstitions (khararif) and myths. The importance of and respect for the sites,

however, remain a cross-generation feature - often with more distance than in the past as some
PDT—P—W DUH OHVV LQFOXGHG LQ W keHadbtbelt the PO T H- R+—W KIHU IHQ K IDAEH
located within mosques or are considered as mosques themselves ensures that many remain

known and frequented, but the practices directly linked to their sacredness presented above (see

part 2) tend to decrease.

Many reasons can be considered to explain these changes which are linked to the general
transformation of Palestinian society, including a generalized urbanization, the failure of the Arab
nationalist project, the Israeli occupation, an increasingly neoliberal economy, etc. This report will

focus on three reasons found to be particularly important on the ground or directly mentioned as
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such by the actors interviewed. In the various places visited, the generational gap mentioned
above was largely attributed to the sharp increase, quantitatively and qualitatively, of access to
education in Palestine, which gave way to more educated people. However, a religious shift in
terms of the accepted Islamic norm and doctrine also has to be underlined: the widespread
adoption of a more rigorist form or Islam also seems essential to understanding this change. The
current practices tend towards what is seen as a 3 S X Udf kddre refined form of Islam, more in
keeping with its original spirit and commandments and as such the religious practices are stripped
down of everything that is seen as excessive, superfluous and 3L Q Q RY [CWh&eqlently, it
comes down to the socially accepted practices such as prayers and nidhr.

A third dimension to take into account is of course the impact of the occupation. The Israeli military
control over the West Bank, the checkpoints, the settlements, make movement more difficult for
Palestinians. If this clearly impacts their daily life, it also plays a role in their relationships to their
environment and thus with the P D T — PDet&mining the extent to which the changes are due to
the occupation or to the transformation of the society itself is beyond the scope of this report;

however, elements of analysis and answer can be proposed here.

4.1.  Education and generational gap
A general trend observed around all Muslim PDT—P—W YLVLWHG ZDV WKH RPQLSUHVF
seeking to establish a critical distance from past practices considering the Prophets or Awliya
FHOHEUDWHG E\ &% Kdject Dffwership; While affirming their symbolic meaning. What
WKHVH P D Tre—dhd-&¥pebially who they represent remains important, but there is a
widespread condemnation of the religious practices directed to the figures celebrated through the
P D T —NRany practices are now considered as folkloristic, linked to a different time and type of

society, marked by widespread ignorance when it came to Islamic laws and traditions.

The explanation favored by many people met on the ground to account for the disappearance of
many traditional practices is the impact of a better access to education. The old generations,
largely illiterate and rural, are seen as ignorant. The universalization of schooling has indeed
deeply transformed Palestinian society over the 20" century to the extent that the occupied
Palestinian Territories have nowadays a very high literacy rate. According to the UNICEF, 95,3%

of the adults between 2008 and 2012 knew how to read and write, and 89,8% of children were
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enrolled in primary schools (2008-2011)®. The role of education on religious practices can be
tackled from two perspectives. On the one hand, it can be seen as a way to increase scientific
and rational reflection, and thus to weaken superstitious or even religious beliefs. This
rationalization must, however, be put into perspective. The older generation is seen as ignorant
both in terms of basic education and with regards to its knowledge of Islamic rules. The inclusion
of Islamic education in the Palestinian school curricula means that a general education also
means a better knowledge of Islamic texts, rules, etc. This is the explanation advanced by many
interviewees who consider schooling as a means not necessarily of critical reflection and distance
but as a means of learning about the basics of Islam. This type of classes indeed allows the
spread of official positions and discourses, thus homogenizingthe SHRSOH {V DoSdéididR.D F K

4.2. Norms and doctrine: the evolution of Islamic practice in Palestine

If the role of education is certainly part of the explanation, | contend that the type of Islam practiced
and taught, the internal evolution of the religion itself - due to historical events, trends, new actors,
foreign intervention, etc. - also plays a role in the disappearance of some religious practices
described above (part 2). Indeed, many people met or interviewed insisted that those practices
were haram ’ illegal or forbidden. | often had to insist and mention some practices | knew about
to have people acknowledge their existence and integration in local traditions. In many cases,
when speaking to groups, one of the persons present took on the role of the censor, punctuating
WKH FRQYHUVDWLRQ DQG HDFK SUDFWLFH PHQWLRQHG ZLWK D VH'

There is a centuries-old debate around the questions of saints, visits to tombs and intercession
between the faithful and God in Islam. Even the status of Mohammad in this respect has been
the subject of debate. 9LVLWV WR WRPEV DQG WKH LPSR WHdy@deept&®ll WKH PD
for centuries, notably in the heyday of Sufi influence. Even though the influence of this spiritual
branch of Islam has considerably decreased, it can be noted that Sufis are still among those

participating in the surviving tradition of the mawsim of Nabi Mousa.

30 Statistics, State of Palestine, Unicef, https://www.unicef.org/infobycountry/oPt statistics.html.
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The writings of Ibn Taymiyyah, a Muslim theologian from the end of the 13" +beginning of the

14" century, had a profound impact on the way the tombs and P D T — Rre-ddhsidered today. A

very controversial figure, who has been largely criticized within Sunni Islam, his views became

influential over the last centuries, inspiring various modern and contemporary Muslim movements,

such as Wahabbism in the Gulf, the Muslim Brotherhood, and the Salafi movements in general

(Beranek & Tupek, 2009: 2)3L. Under his influence,a OLWHUDO UHDGLQJ RI WKH 4XfUDQ
texts advocated by some scholars thus spread throughout the Muslim world, normalizing a

dogmatic, normative and more orthodox vision of the religion as well as a strict adhesion to a
VSHFLILF WUDGLWLRQ ,W EHFDPH ZLGHO\ DFF HBIWHDE QMDD WL @Y KoEX QK
Islam, no intermediaries to pray to Allah on behalf of the believers. ,EQ 7D\PL\\DK¢Y{V
recommendation to destroy the tombs and cemeteries was, for example, followed by Saudi Arabia

and Yemen (Beranek & Tupek, 2009).

Palestinian Islam has been marked by a liberal tradition and still encompasses many forms of

practices and beliefs *including atheism as well as fundamentalism or Salafism (Hroub, 2014). It

is however unquestionable that Palestinian society became more strictly observant, with a shift in

the generally accepted Islamic doctrine, which can be considered a reason for those changing
practicesinthe PDT—P —W

In Palestine, one can hypothesize that this shift is due to the influence of the Gulf States, among

which Saudi Arabia and Qatar which fund projects in the occupied territories and have a very

active proselytizing campaign. The influence of the Muslim Brotherhood and Hamas also

reinforced the influence of rigorist Islamist doctrine in Palestine. During her research in Nabi

Mousa, Emma Aubin-Boltanski noted the same type of discourse. For example, she points out in

the SWKH FULWLFLVPV IRUPXODWHG E\ WKH :DKKDikths/HsciBZ DUGV WK
RI $E€ ,VPkILO WKH HPSOR\HH RI WKH 3DOBYAWARDBDEDItZMK,| ORRNLQ
2013: 3)

Some Islamic terms were often called on to justify this doctrinal approach, like 3V K L(usNally
WUDQVODWHG DV 3SDVVRFLDWLRQLVP" ZKL with tRe-bDIYGOMIReD VVRFLDYV
SUHVHQWHG DV 3WKH ZRUVW W\SH ReégWiva@nt to @olaxy\woOdoRtheisnw/ H U D W X U

3 3 EQ 7D\PL\\DK’~ + ((DRRURSDLAGLD KAWWWYQ FZEDEULWDQQLFED FRP ELRJUDSK\ ,EQ
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Asking dead persons for intercession and praying to Prophets or Awlyia is seen as 3V K LdddN ~

PXVW EH DYRLGHG ,PDPV VHHP WR KDYH D FOHDW UR@GILBEVWERR G HRL
LPSRVLQJ ZKDW WKH\ FRQVLGHU DV 3SURSHU" SUDRWHFRY DQG
SDVVRFLXWHRRE "6 KHLNK ,VVDP LQ +DOKXO ZDV SDWWQOEXWRHP \uXKL
GR \RX DVN KLP >3URSKHW <XQLV@ KH GLHG HRH:BIZEQRWGER RDXQ\W
VD\"Y ,W PDNHV PH DQJU\ +H GLHG im gire@lp Ssk Kllab, WhyHiGhathRad, VN K
Mousa or Issa, they cannot do anything for you, they died. Allah can answer you, not the prophets.

When | say that they tell me you are a bad man. | make a new culture here with visitors, especially

with the localpeopOH « , DVN WKHP WR DVN $OODK GLUHMWYORXDD QU Q@RN\
WLPH"

Another concept invoked to condemn those practices is 3 E L G (irinévation), that is adopting and

adding practices that are not sanctioned by the sacred texts and the tradition such as lightning

candles to make a prayer, which would be an imitation of a Christian practice. ,Q %DQL 1DTfLP
6KHLNK 7DUHT UHPHPEHUY VHHLQJ ROG PHQ WKWLWRNGKMKH PDT—I
that Sunnis do not agree with those rituals because itis EL G.{D K

W LV UHYHDOLQJ WKDW ZKHQ DVNHG DERXWDWKH SERFRMR.G HM DE QN
on the ground was to attribute this kind of traditions to Egypt, where those practices are profoundly

rooted in the popular culture. Many people mentioned the Fatimid dynasty as being responsible

IRU ERWK WKH SUHVHQFH RI PDT—P—W DQG IRU WKMW KSIW FWHK I HV
Fatimids ZHUH 6 &hd fridse were typically 6 K Ltfabitions. |IQ % DQL, oD, fHeP6 KLID ZHUH

often mentioned as the source of the condemnable practices. The Fatimid RU 6 KLfDwasHJDF\

thus presented as an external influence that could not be fully integrated into WKH UHJLRQYfV KLVW
or identity, which was considered as necessarily and often exclusively Sunni. Beyond its

regulating the religious practices, the dogmatic form of Islam that often prevails today seems also

to impose slowly a schematic *and impoverishing - vision of history. The affirmation of an
SDXWKHQWLF~ 3D O HwWih ls@rieinigs Imanif&3id/itself through an attachment to one

specific understanding of Sunni Islam, is of course the result of numerous processes that include

the Israeli occupation, a changing political scene, international pressures, etc. However, in so

doing,it GHILQHYV -HZLVK 6KLTD RU &lelud alisv loDh@ Pal@stifiahtt @térélandD V
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thus evacuates the multilayered cultural and religious diversity that constitutes the heritage of the
region.

4.3. The Israeli Occupation

The Israeli occupation of the West Bank has to be taken into account when analyzing evolving
practices, as it has an extremely strong impact on the daily life of Palestinians with the ongoing
fragmentation of the territory, military control, and the hindering or directly preventing access and
movement.

The Israeli-Palestinian conflict, the occupation of the West Bank and in the case of Hebron, the
strong presence of Jewish settlers and militaries in the old city, cannot be taken out of the
equation, as they are all elements materially inscribed in the landscape and contributed to
formatting the practices. In the Cave of the Patriarchs, the access is controlled and the identity
and religion of the visitors are screened. The Israeli presence in the old city of Hebron has a clear
impact on the frequenting of the sanctuary. Because of the presence of the Israeli army and
radical settlers, as well as the bad reputation of the neighborhood which is seen as a den of
thieves and drug dealers by the population, many Hebronites do not go anymore to that part of
the city. Many young people have only known the city with two divided areas and are not aware
of the situation there, some not knowing the names of the two areas, H1 and H2. Many have
never set foot in the old city or in the Haram. Beyond the practices, it is thus a part of the local

heritage which is being slowly lost.

,Q ODT—P <DTLQ WKH DFFHVV ZDV DOVR OLPLWHG E\ Wa8RH QWVWDC
VRPH PHWHUV IURP WKH PDT$3FPRVEBHQLIMRWHVLGHQWY RI WKH Y
WKH VLWH ZDV WRWDOO\ SUHYHQWHG EHWZHHQ ORDOFFHWQFH
WR WKH SODFH zDV LPSOHPHQWHG WR SURWHFW RZKWIQHHDBEHVWW
LV SRVVLEOH EXW RQO\ IRU VKRUW YLVDWN WKZHH®BQ GWIN WXH FR
LWVHOI GRLQJ UHKDELOLWDWLRQ ZRUN LV LPYRWRNQEO®KN H$SQ LQWH
VKHNHOV IRU WKH UHKDELOLWDWLRQ RELWKHWKMHT S®D BHR ZHH TR UW/NWD
VWRSSHG EHFDXVH WKH DUP\ REVWUXFWHG WKHP TZQGHHIN\G IRKH SO
VHHQ ZLWKLQ WKH PDT—P VHH SLFWXUH
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5. Intangible heritage

$00 WKH HOHPHQWYV XQGHUOLQHG DERYH VKREDKQRZ BMOKH R B U+W B-)
Palestine: they are not only material manifestations of ancient times, of the continuity of dwelling,
of religious beliefs and of certain practices, but they also show the changes and developments
that happened through architectures, names, etc. This study shows how they are also related to

important elements of intangible heritage.

The UNESCO Convention for the Safeguarding of the Intangible Cultural Heritage exists since

2006. The UNESCO maintains that intangible heritage encompasses #traditions or living

expressions inherited from our ancestors and passed on to our descendants, such as oral

traditions, performing arts, social practices, rituals, festive events, knowledge and practices

concerning nature and the universe or the knowledge and skills to produce traditional crafts. %2 It

is manifested in various ways, DPRQJ ZKLFK LQ 3VRFLDO SUDFWLFH®¥® ULWXDOV
The LPSRUWDQFH RI WKH PDT—P—W LQ WKH ad® théeddravttaQitions) VRFLDC
described above can be considered as intangible heritage, despite the modifications they have

gone and are going WKURXJK ,QGHHG L QW Di@rsmEteiHrok Hyeneiatibritd LV 3
JHQHUDWLRQ® DQG 3FRQVWDQWO\ UHFUHDWHG E\ FRPPXWQLWLHYV
environment, their interaction with nature and their hLVWRU\" DOORZLQJ IRU D 3VHQVH
FRQWLQXLW\ LELG

Two points deserve to be further developed in terms of intangible heritage. Two types of
narratives, or traditions, were mentioned many times in the field: first, the various ways in which
3DOHVWLQdhAId\AI-WXHDGGDVD"™ MWKHG+RPMG WKH ODQG ZKHUH 3DOO0O =
passed.” 6HF R@M&e are very strong traditions related to Abraham that have to be
acknowledged and further developed as many various cases studied here underline his
importance. Particularly important in Hebron, these representations are shared also outside of the

city.

32 3: KDW LV ,QWDQJLEOH &XOWX KKDMOWHSHWU LWIEKIKKOHS EGRKIWD BN ZABVWHULWDJIH
¥ 37H[W RI WKH &RQYHQWLRQ IRU WKH 6DIHXXBHGLYDRH WEH6QWDQJIJLEOH &XOWXL
https://ich.unesco.org/en/convention.
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5.1. The Holy Land, land of the Prophets

Historical Palestine is considered the Holy Land by the three monotheistic religions: al-Ard al-
Mugaddasa for the Muslims, it is called Eretz haKoddesh in Judaism and Terra Sancta by the old
Christian texts.

This holiness is manifested in several ways in Islam. First, through WKH ,VUDY DQG WKH OLUI
night journey of Mohammed from Mecca to Jerusalem and his ascension to heaven from
Jerusalem, but this holiness pre-existed the birth of Islam. Palestine is indeed considered as 3\
ODQG RI 3UREH-AAMNA), an expression often used by the people interviewed: it is a

W H U UithérdRdll thé Prophets passed. A woman in al-Tabaga explained that All the prophets

lived in Palestine. Sayidna [our Lord] Issa, Sayidna Mousa, Sayidna Mohamma G« : K\ GR \RX
think the Jews came to occupy Palestine? Because all the prophets were here, from Sayidna
Adam! " Jerusalem is the central and common embodiment of this sacredness. Many ahadith
(sayings of the Prophets) describe the importance of Beit al-Maqdis (Jerusalem) and 3D N @&l

al- 0 D T G, Ithe surroundings of Jerusalem. Those surroundings are interpreted in different ways,

from the city and its suburbs, to historical Palestine, and sometimes to the whole region of Bilad
ash-Sham, thus encompassing Lebanon, Jordan and Syria.

Related to this important legacy is the continuity of pilgrimage, which also represents an intangible
heritage. In the Site Nomination application documents presented by the city of Hebron to be
recognized as a World Heritage site, pilgrimage is presented as a heritage of the city, which had
a direct impact on its urban fabric and traditions. Hebron was indeed already visited by pilgrims

as early as the 4" cent. BC.

5.2. $EUDKDP /RUG KRVW IULHQG IDWKHU

The most interesting fact in terms of intangible heritage is the ensemble of traditions around the
figure of Abraham. Since he is buried in Hebron, the city serves as a focal point for many of those
traditions. The Site Nomination document presented to the UNESCO regarding Hebron as a
World Heritage site SUHVHQWY WKH WBRCGWWXWURQLRYWP’'PROWKH FLW\ DV D F
with the different communities drawing 3SLQVSLUDWLRQ I URP WKH VDPH WUDGLWLRQ
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those of the prophet Ibrahim/Abraham >« ®RQVLGHUHG WKH SDUDGLJP RI KRVSLWD
(Nomination Document, 2017: 66).

If Abraham is indeed a central figure in Palestine in general, his importance is central for the

Hebronite identity and discourse. Abraham gave the city its Arabic name, al-Khaleel, which comes

from 3. KD OHBDKPO QN KH |df GatlQAbraham being chosen by God as his friend (Surah

4,125). He represents a foundation of society in general, and of religions. Usually referred to as

3V D\ L GoQriotrd) or 3 D E X @0 father), Abraham is presented, depending on the interlocutor,

as SWKH IDWKHU 3RNKH IDWKHU REVDIOHD [DMWXHW RQWXVOLPMUWeDQG 3WK
BURSKHWV’

What is even more important in terms of intangible heritage, as indicated by the UNESCO

document, however, is his embodiment of hospitality and generosity. Abraham is indeed a figure

pressnWHG DV D PRGHO L QthatkhkpieXand €ally foRtigehvelcoming of the stranger,

after the example he set by welcoming the three angels sent by God and who were disguised as

men, receiving them, offering them food, etc. (see figure 55). Abraham is thus 3$E X 'K {,thé Q~
3IDWKHU RI JXHVWV"™ WKH R QHisZKisodZ hhaks khe dantity &f ehe city. This

tradition of hospitality, common all over Palestine, is upheld in Hebron as a duty, set by the

HIDPSOH RI $SEUDKDP ,Q +DOKXO SHRSOH XQGRRW®WLQHNGHWKHEIH QFH.WY
Except Hebron. Hebron is different, it is WED O D G , @K €ityl D& felcomes the IXHVW YV’
comPRQ VD\LQJ LQ +HEURQ LV WKDW LW LV 3VRKIHH3EKWU Z KHRHER QR ERC

asleep hungry.”

One institution that perpetuates this tradition is the 3brahimi takiyy HK'RU 3 \/&ché&n of
Abraham “ an 800-year-old soup kitchen providing food for the poor *or anyone who shows up *

perpetuates that tradition (figure 56). Mugaddasi already described it:

3,0 WKH 6DQFWXDU\ DW +H E-hoRkgg, Wit aDkitehe¥ner) & bake) ldnd \Wervants
appointed thereto. These present a dish of lentils and olive oil to every poor person who arrives,
and it is even set before the rich if perchance they desire to partake of it. Most men erroneously
imagine that this dole is of the original Guest-house of Abraham, but in truth the funds come from
WKH EHTXHVWYV RI 7DPLP DG 'DUL DQG RWKHUV”

(Mugaddasi, transl. Le Strange, 1886)
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The takiyyeh gives chicken or meat on Monday and Friday, soup the other days. A staff member

explained they have around 400-500 people a day, and around 3000 during Ramadan, when

meat is served every day. The soup is especially UHQRZQHG LQ WKHaRr meke ita®@ RERG
JRRG DV WKH WDNL\WHK QRW HYHQ P\ PXPODRDWQKOGVDD\R$@ F LFCD WD
city. There are two ways of eating the soup, with sugar or without, and all people have their own

preference. A source of pride, the takiyyeh is famous in the city and works thanks to donations of

the locals, pilgrims and institutions. Some individuals pass and give 20 dinars, others make

important anonymous donations, with bread or chicken delivered every day during Ramadan for

example. On Thursdays, another takiyyeh handled by the Awqaf started in the neighboring town

of Dura, next to Nabi Nuh. An an extension of that in Hebron, based on a similar idea (figure 56),

the takiyyeh feeds the poor.

CONCLUSION

This report associates the rich literature that exists DER XW W K H P Balestirfe-(eM/
texts, travel accounts, contemporary academic studies, etc.) with concrete data and elements
encountered through fieldwork. This seems not only to offer new or relevant information for the
tourism sector, but also to increase WKH NQRZOHGJH RI P D TardPoiHhésd ithetHQHU D O
region of Hebron in particular, as well as contributing to the necessary reflection about Palestinian

heritage.

This study shows the importance of historical depth to understanding the current situation and the
changes that took place over time. It puts narratives into perspective and sheds new light on the
information gathered. As pointed out by Emma Aubin-Boltanski and Salim Tamari, there is a direct
OLQN EHWZHHQ WKH WRSLF RI WKH PDT—P—WFDQ@ HVER @ G3 DVIXHHV WL DL
of national identities. The making of a common heritage for a nation necessarily means a
fewriting of WKH SDVW DQG L QY HQ(AUbIR-BoltRniskiWA0MS GII15y. LRRsWing the
LPSRUWDQFH RI WKH PDT—P—W FDQ WKXNHRHDRO NODEBNILY P DK HQLHN

politics.
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7KH PDT—P—W WKH Q Dithd thavexisttdrdumd hém\dbudpiédeny a rich Palestinian
heritage. The places and the buildings themselves have a centuries-old history, as shown by the
various texts used here. TKH 3V HQVH R they prQvMel making them a system of support
for intangible as well as tangible heritage, seems to be chiefly linked to the figures celebrated
WKURXJK W K Heithéd prepRets @V awliya, to their presence in the landscape, rather than
to the practices attached to them and to their integrationinto SHRSOHfV GDLO\ OLIH

The variety of places and the variety of practices VXUURXQGLQJ W kibke PaDyT — P —W
generalization difficult. While central places like the Haram al-lbrahimi retain their importance and

power of polarization, attracting pilgrims and local believers, smaller places like the PD T —eP

sheikh al- 1 $ E lhGal-Tabaga seem to be losing their religious importance, and the practices

related to them are slowly vanishing, being shunned, actively contested or even clearly
condemned by a part of the Muslim population. 7KH PDT—P —W \WhiSWEReV, HeDhaitHan

3H Q G X U L Q Jtowvkidh @k Ralestinian collective memory is tightly attached (Aubin-Boltanski,

2003).

If Muslim  Wirect devotion to the P D T — Reetd¢ to be decreasing, Jewish religious activism
seems on the contrary to be reinforced. Mahmoud Yazbak, for example, underlines that $hile
Muslim and Christian ziyarat and mawasim (...) to shrines in Palestine have almost totally
disappeared, a strong Jewish cult of saints is IORX ULV KL Q JY&zQak, 2010 2&3). This
tendency is strengthened in the West Bank by the political meaning those practices can have, as
shown by the rekindled Jewish prayers in Halhul and the importance given to Jewish celebrations

in Hebron.

Finally, an important point this research project tried to make is the importance of a local
sensitization to the protection of heritage, as many of these places have been looted, with walls
and tombs destroyed, sometimes smashed to pieces, and historical artefacts missing, like the
slabsof FatiPDYV JUDYH
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NOTE
This section presents photography taken in the field, in parallel with some older pictures, either in
the public domain or whose reproduction was authorized by their authors or curators. This part is
intended only as a complement to the main report and synthesis. Context and details about the
places and practices represented through these pictures are developed in the text of the report.
Similarly, please refer to the main report for the bibliography and references of texts quoted here.

Please use these pictures only with the author § permission.

The author thanks all the people met during this research; Abood Qawasmi, Maali Tamimi, Sohaib
Zahde, Mohammad Fares, Hussam al-Abed and Asaad Zoabi for their help, support and
comments. Particular thanks to Jean-Michel de Tarragon from the Ecole biblique et archéologique
de Jérusalem and Khaled Elyan from the Center for Revival of Heritage and Islamic Research in
Abu Dis for sharing their knowledge and resources and making some pictures available for this

report.
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PRESENT:
CONVERGING AND CONFLICTING NARRATIVES

a. Haram al-lbrahimi - Hébron
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37KH BURSKHW V )RRWSULQW

This sacred footprint, variously called that of Adam, or of the Prophet (Kadam en Neby), is

preserved in one corner of the vaulted gallery leading to the upper tomb of Joseph, in the

end wall of which a Mihrab, or prayer recess, has been constructed close to the footprint.
Conder and Kitchener, 1883: 341
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37KH WUDGLWLRQDO RDN RI $EUDKDP « 7KL VwblfeeQrw
circumference, and whose leafy crown is supported by four main branches fifty feet in
length, is reverenced as the direct surviving representative of the oaks (erroneously
rendered " Plain ") of Mamre beneath which the patriarch was encamped when he
entertained his angelic visitors and received the news of the future birth of Isaac, the
VRQ RI SURPLVH « ,W LV NQRZQ DV %DOOXWHWW
SUpSRVHG WR EH DERXW WZR KXQGUHG \HDUV ROG”’

Wilson, 1880: 193
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c. [ “¢e Yaqin/ Fatima/ Lut fec flce

&IPU@EX D < u z <]JvU Jv v] E [JuX W] SuCE

3,0 WKH YLFLQLW LoRi$ the KibsguexfakEYagk | which is situated upon a
KLJK KLOO DQG KDV D EULIJIKWQHVY DQG D JORZ ZKLF
Ibn Battuta, 1325-1354 (2017): 76
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{n this mosque is seen the bedstead of Abraham,
which is now sunk about an ell into the earth. It is
related that when Abraham first saw from here, afar
off, the Cities of Lot, he stood as one rooted, saying,
"Verily | now bear witness, for the word of the Lord is
The Truth.' (Al Yakin)

Al Mugaddasi, in Le Strange, 1886: 52

3.Q WKLV PRVTXH FORVHG E\ WK

sunk in solid rock, in where there has been formed

the figure of a mihrab, only large enough to

accommodate a single worshipper. It is said that

Abraham prostrated himself in this spot in gratitude

to God Most High on the destruction of the men of

Lot, and the place where he prostrated himself

moved and sank down a little ZD\ LQ WKH JU
Ibn Battuta, 2017 [1325-1354]: 76

3, Q D URRP LQ WKH ORVTXH LV V
with an iron frame. On the rock are seen the
impressions of two feet and of two hands. This is
said to be the bedstead of Abraham, who left these
LPSUHVVLRQV °

Vilnay, 1932: 198
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32XWVLGH W KHekeé iB@&nhdtherock showing also the impressions of two
IHHW 7KH\ DUH VDLG WR EH WKRVH RI /RW 7KLV U
Canaan, 1927: 78.

94 :“«‘-':'-,k
%F'W NS TLTRAKTYS e

2ot vl
o, ~— TR



This Project is Funded by
* MY | MY
HERITAGE |IDENTITY
.

* Kk
* *

* *
* gk
. .

EUROPEAN UNION

&]PpE iAX D «<u & SJu X W] SpE (CE}u 8§z
Ac (X Vv8 E (JE Z AlJA o }(, E]8 P

(C JE--X

FIBER C K
“Jeo u] Z Z GPZ

M. Lecoquierre

&]PUE {0X D <u & §Ju & CX dZ u s o }E

in the cave underneath. Picture taken by the author, 2018.
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MAQAM FATIMA

3,0 WKH QHLJKERXUKRRG RI WKLV PRVTXH LV D FDYH
GDXJKWHU RI +XVDLQ E $0OL « $W WKH KHDG DQG |
PDUEOH RQ RQH RI ZKLFK LV ZULWWHQ HQJUDYHRA
the merciful, the Compassionate. To God is the Might and the Permanence, and to
Him belongeth what He hath created and fashioned. Upon His creatures hath He
decreed dissolution, and the Apostle of God is an example [for mankind]. This is the
tomb of Umm Salama Fatima daughter of al-+ XVVHLQ « 2Q WKH RWK}
HQJUDYHG 3H[HFXWHG E\ OXKDPPDG E $EX 6DOK WK

underneath are these verses:

One whose dear dwelling was my breast,

Here, in the chill embrace of earth and stone,

Hast thou, my plaint unheeding, laid to rest.

2 JUDYH RI )DWLPD GDXJKWHU RI )DWLPDYTV VRQ
%RUQ RI WKH VKLQLQJ VWDUV RI $OLYV UDFH

O grave, what godly faith is not thine own,

:KDW YLUWXH SXULW\ DQG PRGHVW JUDYH ~

Ibn Battuta, [1325-1354] 2017: 76-77
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M. Lecoquierre

Figure 19. The tomb of Fatima today. Picture taken by the author, 2!
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d. Nabi Yunis - Halhul
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which is so conspicuous an object far away in every direction, the minaret which rises

IURP WKH EXLOGLQJ JLYLQJ LW YHU\ PXFK WKH DSSH
Finn, 1872: 290
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Figure 22. Nabi Yunis shrine and mosque
Halhul. Picture taken by the author, 2018.

M. Lecoquierre

Figure 23. Inside Nabi Yunis: on the left, the arches correspondimg doginal structure. On the
right, the arches of the main entrance that can be seen, integrated taditle Pictures taken by
the author, 2018.
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f. f*“¢e Sheikh Al-Abed Al-Tabaga

&]PUE 16X H < u]wTabaga. W] SpPE (E}u §Z <pEA C }
by the Awqaf. Center for Revival of Heritage & Islamic Research (Ministry of Viac
Religious Affairs).
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&IPUE 106X /ve]-[ D <®atheleft, the entrance door. On the right, the wal
with the mihrab. Pictures taken by the author, 2018.

M. Lecoquierre
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Figure 32. Rachel's tomb, picture by F. Bonfils, c. 1880. Digitizatiom Biéhcal
and Archaeological School.
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Figure 34. The access to Rachel's tomb. On the left, the separationnatale aght,
the new structure and entrance doors. Picture taken by the author, 2018.
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Map Marion Lecoguisrre 2018, hase map from Google Earth

ier
Figure 35. The complex layout of Rachel's Tomb. Map M. Lecoquier!

Figure 36. Inside the women's section of Rachel's tomb. Jewish women ppm&fyorg
}( 8z V}S %0 Z JE & A]l8Z Al A }( 3Z }ooo AleX
the arches and dome above the cenotaph. Picture taken by the author, 2018.
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3. PERMANENCE AND CHANGE:

35%&7,&(6 ,1 $1' $5281"' 7+( 0%4 -

3.1. Private practices

- Prayer/ Places of prayer

Figure37.dZ u < u }( :}e %Z Jve] §&Z A }( W 3¢«
§Z *uE&A C }( u < u 8§ ]v idoGenter BZRevikal df Keritag
& Islamic Research (Ministry of Waqgf and Religious Affairs).
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Figure 38. A Muslim woman praying in front of
§Z D<«<ul}( @& ZuU]v 8z A
Patriarchs. In the background, on the left, the
metallic dividers separating the building. Pictur:
taken by the author, 2018.

Figure 39. Peopl& E CJvP Jv (E}vS }( 8Z u <u 8§ }v §Z}( W]SZE}
On the left a woman praying in front of the cenotaph of Jaocodn praying in front of the
u<ul}( E ZuX W] SuE «slv C Sz usz}i&E
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Figure40. The eastern entrance of the
Haram al-Ibrahimi (now destroyed)
leading to the "seventh step”. G. Eric ar
Edith Matson Photograph Collection,
Library of Congress Prints and
Photographs Division Washington, c.
1920.

Figure 41. The sign put at
the location of the
"seventh step”. Picture
taken by the author, 2018.
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Figure 42. Prayer at the 7th step: on the left next to the openingeecaie, on the
right to the wall of the Haram. Pictures taken by the author, 2018241c8.
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- Notes

Figure 43. Detail of the notes and
prayers inserted in the hole
connecting the outside world to
the cave. Picture taken by the
author, 2018

Figure 44. Notes put in the cracks
of the Haram al-lbrahimi's wall, at
the location of the "seventh step".
Picture taken by the author, 2018.
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- Candles

Figure 45. Olive-oil candles installed in front of the cenotapRebécca (left, indicated

Jv8Z u &} EC  ~"8Z Al( }( I+ _e v [eu -th@hjm.zZ:

W] SUE « (Elu §Z *spEA C }(u <u 8 ]v idod C 67 EAs
& Islamic Research (Ministry of Waqgf and Religious Affairs).
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Figure 46. The olive oil candles lowered into the cave of the Hardorahimi
every morning, seen through a hole of the metal plate covering taring.

Figure 47. Details of the candles installed
under the hole connecting the outside wor
to the cave at the 7th step. Picture by the

114



115

Figure 48. The traces of smoke and melted wax all around ",
Ayyub (Halhul). Picture taken by the author, 2018.

Figure 49. The lit candles at 'Ain Ayyub, pictures taken by Abushaki
young man living in the neighborhood of the spring, to sharsammal
networks.
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Pieces of cloth

Figure50.dZ @& ]Jo]vP suEE&}uv JvP SZ (}}S%eE]VSe ]V
fabric can still be seen onthe metalbhd Ep SPE X W] SHE « (E}u §
realized in 1984 by the Awqaf. Center for Revival of Heritage & Islamic Resea
(Ministry of Waqgf and Religious Affairs).

Figure51.dZ %] <« }( 0}38Z +3]Joo 8] &8} 8§z A]
Picture taken by the author, 2018.
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Figure 52. The rock powder from the Milk Grotto (left) and the instruébiodrinking it and
praying for healing (right). Pictures taken by the author, 2018.
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Figure 53A wall in the shop of the Milk Grotto: letters from believer
around the world signaling a pregnancy or healing due to thk roc
powder or prayers to the Virgin Mary. Picture taken by the author, 2(
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3.2. Collective practice and moments

Figure 54. Women enter the Muslim section of the Cave of Patriarchs ne
§Z u<ul}( & Zu uE]JVP }v }(8Z S v <G} 8.
entirely to Jewish worshippers. Picture taken by the author, 2013.
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5. INTANGIBLE HERITAGE
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Nv §Z NMv Su EC S, (&}v-hpuse, %ith aoKitcHempers & baker, and servants appoir
thereto. These present a dish of lentils and olive oil to every @wsomp who arrives, and it is even s
before the rich if perchance they desire to partake of it. Most memeaously imagine that this dole |
of the original Guest-house of Abraham, but in truth the fusaise from the bequests of Tamim ad D

v }8Z & X
Mugaddasi, transl. Le Strange, 18t

Figure 56. Inside the kitchen of the lbrahimi takiyyeh, the employees serviogbape in needs.
Pictures taken by the author, 2018.

121



Figure57.dZ 3 1]CC Z }( E ] Epnz Jv puE X }A $Zd IJGEU
v }v }8Z ] < }( SZ }}E ~Nd |]CREtutes (aken By Eha Author, 201¢

122



123



TABLE OF ILLUSTRATIONS

Map of the Cave of the Patriarchs/ Haram al-lbrahimi..............cccccooiiiiiii i, 28

ANNEX

JLIXUH 7KH PDT— Na&bi SabuelX RiGQure taken by F. Bonfils, c. 1880. Digitization
French Biblical and Archaeological SChool « « « « « « « « « € € € € € € K € K K K &« 84
Figure 2. Nabi Mousa, one of the major shrines in Palestine. Picture taken by the author, 2013.
UL LLLELELELELELLELEEAEEEEE LU LLLALLELLLLLULKLEKCKKL 85
J)LIXUH /IHIW D PDT—P LQ WKH ROG FOWWRUYBEWK® XIQG\HY ,VEDH
WKH LQVLGH RI WKH PDT—P ZLWK WKH W KMHEDXMMVRWR \H Bk «Xd«&W X U |
JLIXUH 0 D-Bakdwa i® Tal Rumeida +HEURQ BLFWXUH IURP WKH VXUYH
realized in 1984 by the Awgaf, Center for Revival of Heritage & Islamic Research (Ministry of
Wagf and Religious Affairs) « « « « « « « « « «€ & € & € & € K € K € K K LK LKL KK 86
JLIXUH 7 KH P DSakawatRod&y@ Tal Rumeida (Hebron). Picture taken by the author,
2018, « &« &K K QKKK KKK KKK KL L LKL KL LKL KKKL 86
Figure 6. Courtyard of Nabi Yahya in Sebastia, in the ruins of the crusader's church « « « « « 87
)LIXUH 7KH ODT—P RI $EUD K BliraHing, 34K o Ehe) RIEIirD €ide of the
mosque. On the other side of the bulletproof glass, the Jewish section. Picture by the author,
2013 « € & € K& KL KK KK KKK LKL LKL KKK 88
JLIXUH 7KH ,VKDTHWDK PRVTXH ,V DD Hlrghirki.Da» Ghe tight, WieK H +DUDF
magamat of ,VDDF DQG 5HEHFFD 2Q WKH OHIW EHKLQG$EKBKODFPHQ GR
Picture by the author, 2018. « « « « « & « & « & « & € & K K K K K K K K K KKK KKK 88
JLIXUH 7KH IRRWSULQW QH[W WR WKH ODT—P RI $HGHKDKFHHIJHV
by many Muslims, it is believed to be that of Adam in Jewish tradition. Picture by the author, 2018.
ELLLLLLLELELEEAAEAEEEEEEEEUEUEUAUAEUEAUUELELELULLLLEKLEKLEKLKL 89
Figure 10. The Tree of Abraham, picture taken by F. Bonfils, c. 1880. Digitization French Biblical

and Archaeological SChool. « « « &« & & & K K K K K K K K K KL K K K KK KKK KK KL 90

124



Figure 11. Abraham's oak today. Picture taken by the author, 2016 « « « « « « « « « « « « 90
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Figure 19. The tomb of Fatima today. Picture taken by the author, 2018 « « « « « « « « « « 08
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Figure 21. Two pictures of Nabi Yunis in Halhul. G. Eric and Edith Matson Photograph Collection,
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Figure 22. Nabi Yunis shrine and mosque in Halhul. Picture taken by the author, 2018 « « « 100
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Figure 24. The cenotaph of Prophet Jonas at the center of the mosque, within a closed room

(metal fences and curtains). Picture taken by the author, 2018 « « « « « « « « « « « « « « 101
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Figure 33. The intricate design of the separation wall allowing access to Rachel's Tomb. On the

right, the parking lot. The Tomb is on the left. Picture taken by the author, 2011 « « « « « « « 106

Figure 34. The access to Rachel's tomb. On the left, the separation wall, on the right, the new

structure and entrance doors. Picture taken by the author, 2018 « « « « « « « « « « « « « 106

Figure 35. The complex layout of Rachel's Tomb. Map by M. Lecoquierre « « « « « « « « « 107

Figure 36. Inside the women's section of Rachel's tomb. Jewish women praying in front of the
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In the background, on the left, the metallic dividers separating the building. Picture taken by the
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Figure 40. The eastern entrance of the Haram al-Ibrahimi (now destroyed) leading to the "seventh

step”. G. Eric and Edith Matson Photograph Collection, Library of Congress Prints and
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Figure 41. The sign put at the location of the "seventh step". Picture taken by the author,
2018 « &« & K K K K K KK KK KK K KKK K KL R 110
Figure 42. Prayer at the 7th step: on the left next to the opening to the cave, on the right to the
wall of the Haram. Pictures taken by the author, 2018 and 2013 « « « « « « « « & « € « « 111
Figure 43. Detail of the notes and prayers inserted in the hole connecting the outside world to the
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Figure 44. Notes put in the cracks of the Haram al-Ibrahimi's wall, at the location of the "seventh
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Figure 46. The olive oil candles lowered into the cave of the Haram al-Ibrahimi every morning,
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Figure 47. Details of the candles installed under the hole connecting the outside world to the cave
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Figure 48. The traces of smoke and melted wax all around 'Ain Ayyub (Halhul). Picture taken by
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Figure 49. The lit candles at 'Ain Ayyub, pictures taken by Abushaker, a young man living in the
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Figure 52. The rock powder from the Milk Grotto (left) and the instruction for drinking it and praying
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Figure 53. A wall in the shop of the Milk Grotto: letters from believers around the world signaling
a pregnancy or healing due to the rock powder or prayers to the Virgin Mary. Picture taken by the
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Figure 54. Women enWHU WKH OXVOLP VHFWLRQ RI WKH &DYH RI3DWULD
Abraham during one of the ten days the building is accessible entirely to Jewish worshippers.
Picture taken by the author, 2013 « « « « « « « € « € « € « & K K K K K K K K K K K « 119
Figure 55. Representations of the three angels visiting Abraham and Abraham receiving them as
his guests in the Russian orthodox church of Hebron. Pictures taken by the author, 2018 « « 120
Figure 56. Inside the kitchen of the Ibrahimi takiyyeh, the employees serve soup to those in needs.
Pictures taken by the author, 2018 « « « « « « « « & € & « & K K € K K K € K K € € « 121
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